f 


“VEDANTA DESIKA’S 
SUBHASHITHANIVI 


ca] 


Introduction 


BY 


Prof. R. N. SAMPATH 
Curator, Govt. Oriental. Manuscripts Library, Madras, 


English Translation of the Text 


BY 
SAHITHYA KAVI BHUSHANA 


Dr. K. S. NAGARAJAN, Bsc,, PH.D., 
Author of ‘Contribution of Kashmir to Sanskrit 
Literature’ and other Books. 


Bak? 


= PUBLISHED BY 


VEDANTA DESIKA RESEARCH SOCIETY 
7, SAROJINI STREET :: MADRAS-17. 


VEDANTA DESIKA’S 
SUBHASHITHANIVI. 


A, Gir he 
ie » 


English Translation of the Text 
BY 
SAHITHYA KAVI BHUSHANA 
Dr. K. S. NAGARAJAN,38.sC., Px. D,, 


Author of ‘Contribution of Kashmir to Sanskrit 
Literature’ and other Books. 


AND 
introduction 
BY 


Prof. R. N. SAMPATH 
Curator, Govt. Oriental Manuscripts Library, Madras. 


ri? 


PUBLISHED BY 


VEDANTA DESIKA RESEARCH SOCIETY 
J, SAROJINI STREET, :: MADRAS-17. 


1000 Copies. 
Copyright Reserved by the Publisher. 


Library Edition Rs. 20. 
Popular Edition Rs. 5. 


Copies can be had of : 


Vedanta Desika Research Society 
7, Sarojini Street, 
Madras- 17, 


PRINTED AT 
APPASAWMY -ACHAGAM, 

16, Prasanna Vinayagar Koil Street, 
Mylapore, Madras-4. 


SRI VEDANTADESIKA—WITH VAJRANGI 


TIRUVAHINDRAPURAM 


FOREWORD 


{ am thankful to the publishers of this great 
work for giving me an opportunity to renew my 
acquaintance with ‘““SSUBHASHITHANEEVI”. It 
was my privilege to enjoy the first four sections 
which was the prescribed text for B.A. Degree exami- 
nation in 1908. I still remember one or two stanzas 
and quote them often: 


‘SUBHASHITHANEEVI’ means the treasure 
house of good sayings, pearls of wisdom given to 
this world by the great Acharya, Sri Vedantha 
Desika, out of his enormous grace and compassion 
for mankind. This is probably one of his best 
works, born of his vast experience to help mankind 
to lead a life of peace and happiness, to understand 
the world in its true light and adjust ourselves to all 
environments. 


Intelligence is the capacity to grasp and Jearn 
things. Intellect is the capacity to retain what we 
have learnt and use them for our benefit. Experience 
is the combined effort of our intellect and that of the 
others, great and small. It is rightly said that an 
ounce of experience is worth a ton of theory. 


Si Vedantha Desika the great Acharya was a> 
person of enormous intelligence and prodigious 
intellect. He lived upto an age of 102 and his 


experience and knowledge of world is unrivalled and 
unequalled. In this small work, but great in its 
effect, he gives in his own inimitable way, certain 
truths and clues for understanding men and things. 
He has adopted a satiric way of teaching things, 
because a direct method makes enemies. People do 
not like criticism and much less an adverse one. 
Other great authors and seers have also blessed the 
world and have laid down guides in simple language 
for leading not merely a prosperous life but a 
Purposeful one too. I have in mind works like 
“‘Athichoodi” and “‘Konraivendan” to be learnt at 
the boyhood and “Thirukkural”’ for a later age. Our 
great epics the Ramayana and Mahabharatha are 
full of such teachings and with a little effort they 
could be found out and made use of in our every 
day existence. 


The present work, prescribed in a nutshell and 
of harmonious form, should be of great help. The 
author has put it ina small compass to enable every- 
one to get it by heart and cherish it. As pointed out 
by Sri R. V. Seshadri, in his ‘A Study’ it requires a 
good deal of sanskrit knowledge to understand its 
true import. But the author has summarised the 
substance of each Paddhathi in their title itself. 


May the Lord so bless this book that it may 
find place in every library, enter every household 
and be in the hands of everyone who wish to lead 
an ideal life. 

R. GOPALASWAMY AIYANGAR 
Advocate, Madras. 


PUBLISHER’S PREFACE 


Our Society was started six years ago to give 
a new orientation to the study and dissemination of 
all the Grandhas of Sri Desika in English. More 
than 40 scholarly essays to exemplity that Sri Desika 
was a Master of all Arts, were got written on every 
work of Desika by University Professors all over 
India. All these essays were adjudged to throw 
fresh light on Desika’s works by our elders. 
Similarly very difficult works of Desika viz. Nyaya- 
siddanjanam and Pancharatraraksha were translated 
into English with an introduction under our scheme 
of Translating every one of the Grandhas of Desika, 
with adequate notes and an analytical introduction. 
Our Secretary was able to collect donations 
totalling Rs. 40,000 - from various Charitable 
Trusts all over India due to his_ personal 
influence with them. But he had to suddenly 
undergo a major operationin 1970 which was of 
considerable seriousness. (expected to be fatal). 
So he had to return all the donations collected. He 
was bed ridden for a whole year. Lord Varadaraja 
and Acharya Desika gave him a new leese of life, 
to continue the Kainkaryam. After he was fit the 
work was re-started and Andal’s Thiruppavai and 
Yamuna’s Agamapramanyam were published in 1971 
and 1972. Both of them were acclaimed by 
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scholars as excellent translations and both 
had a good reception among our readers all over 
India. 


Sahithya Ranakara Dr. K. S. Nagarajan, Retired 
Accounts Officer, Accountant General’s Office, 
Bangalore, who was awarded a Doctorate for his 
thesis on ‘The contribution of Kashmir to Sanskrit 
literature’ and author of several original works in 
Sanskrit, was pleased to accede to our request and 
translated Subhashithanivi for us. This Grantha of 
Sri Desika is not known to many followers of Desika 
and even the traditional pandits have not chosen to 
-expound it. This is one of the best works of Desika 
and deserves to be popularised. Therefore we chose 
to publish itas the first book in our scheme (to 
publish all works of Desika into English). We 
expect it will (also) receive the good patronage 
as the two of our previous publications did. 


Our readers are aware that Dr. Satyavrat 
Singh’s classical book on Vedanta Desika and his 
works, M.R.Rajagopala Iyengar’s translation of 
Rahasya Trayasara and Sankalpa Suryodayam and 
V. V. Srinivasa Iyyangar’s Excellent Translation of 
Thiruchinnamalai in English have kindled further 
studies on Desik’s books. Similarly several 
introductions to books of Desika like Mummani- 
kkovai in his inimitable style by late V. V. Srinivasa 
Ayyangar and many of the Stotras of Desika 
translated by D. Ramaswamy Iyengar including 
Paduka Sahasram-and the most illuminating 
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translations of the “Chillarai’’ Rahasyas of 
Desika by Prof. A. Srinivasa Raghavan have 
thrown a flood of light on Desika studies. 


Prof. R. N. Sampath has Written a scholarly 
Introduction and Advocate R. V. Seshadari, who has 
delved deep in all works of Desika has written 
a Critical study of Subashithanivi. 


Hamsa Sandesam with a masterly Sanskrit 
commentary and English translation by Kasturi 
Rangachar is under print and more than half has 
been printed off and we expect to issue it as our 
second publication in this series. Yadavabhyu- 
dayam is being translated by a competent Scholar. 


A spate of Doctorate theses have been written- 
(1) S. M.S. Chari’s Advaitha vs Vasistadwaitha of 
the Madras University. (2) Seshadri Acharya’s 
study of Nyaya Siddanjanam in Annamalai 
University and (3) Sadagopan’s thesis on literary 
works of Desika at the Annamalai University are all 
Scholarly ones. Prof. G. P. Poty’s thesis ‘Ontology 
of Visishtadwaitha as interpreted by Desika’ to the 
Ranchi University is awaiting to be awarded 
a Dostorate. This is an analytical study of every 
one of the works of Desika on modern methods 
of study and exposition by an erudite scholar. 


To completely publish all the works of Desika 
into English in 36 volumes it is estimated to cost 
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over one and ahalf lakhs of Rupees. If Desika 
Bakthas help us with substantial donations of 5000 - 
for each book, we can complete our scheme : within 
3 or 4 years and leave it for the benefit of posterity 
and for Research Scholars. 


We are thankful to the our scholar - friends 
who have evinced a keen interest in bringing out 
this book. Sriman R. Gopalaswamy Ayyangar 
Advocate, Dr. K. S. Nagarajan, Ph. D., Prof. 
R. N. Sampath, Curator, G. O. M. Library Madras, 
Sri R. V. Seshadri, Advocate, Madras and Prof. 
K: R. Nanjundan, Presidency College, Madras. 


But for the Hearty Co-operation of the 
Appasawmy Achagam this book could not have 
come out in time. 


7, SAROJINI STREET, V. SRINIVASA RAGAVAN 
T’NAGAR, MADRAS-17, J Honorary, Secretary, 


AN INTRODUCTION 


Subhashitas are not mere cameos of poetic 
muse, but statements that waft around the rich 
experience and ripe knowledge of the composers 
and of their age. This branch of literature has a 
hoary past. Though not known in the same name, 
however they are present in the Vedas too: the 
lamentations of a gambler is a good example in the 
negative sense of the theme of condemnation. From 
such high pedastal of semi-religious and. sacerdotal 
complex, the trend of Subhashita found its right- 
royal path inthe epics ina grand manner. The 
epics do contain words of advice and that too ina 
direct way unlike that of Vedas. 


From the epical literature as this trend found 
its way into the classical literature, it has changed 
its tenor. and has assumed different phases or 
aspects. In the earlier works of Mahakavya type, 
wise statement like apophthegms got mixed up in 
the body complex of the work itself. However. as 
the literature grew, this element of “‘good advice” 
has been given the preference and priority and the 
type of compositions called “didactic literature” 
came into the field. Bhartrihari’s. ‘‘Nitisataka” is 
a classic example of this type. This type of 
composition was from one person.and he wrote on 
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several topics of his choice laying emphasis then 
and there according to his preference, the various 
aspects that he dealt within the work. But this 
did not cater fully to the tastes of the people and 
besides this variety, the poets of proven merit did 
say their views on various aspects of poetry and 
life in different part of their works. Selected verses 
were composed in isolated manner sporadically ona 
variety of topics. The scattering of wonderful 
information had tempted certain composers to 
gather them all and present them under a common 
title with an allowance of sub-titles to be variant to 
suit the matter on hand for classification. 


_ Among these attempts perhaps Nitidvishashtika 
of Sundara Pandya may be the earliest, barring the 
Pancatantra which has as its ultimate goal to teach 
the principles of state craft to the princes through 
the narration of fables composed in Prose and 
Verses. Perhaps next in importance to the Panca- 
tantra verses may be this collection of one 
hundred and fifteen verses in Arya metre 
(Nitidvishashtika) on diverse moral topics. 
The ninth century Kashmiri poet Bhallata 
_ has to his credit ‘Bhallata Sataka” containing 
verses in different metres. There is room for 
doubting the interpolation in this case but the 
matter presented is moulded elegantly. The work 
Santi Sataka of Silhana is yet another one in this 
field about which nothing is known regarding its 
date and or of its author. However it can safely be 
placed before 1206 A.D. since this work is referred 
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to in Sadukti-Karnamrita of Sridharadasa. However 
the extant work bears much correspondence with 
some of the verse of Bhartrihari. The Anyokti- 
Muktalata of Sambu-one other Kashmiri work is a 
collection of 108 stanzas displaying © stylistic 
mannerism. The Drishtanta—Kalika-sataka of 
Kusumadeva,—a compendium of gnomic verses in 
anushtub metre and Upadesa-sataka ¢ of Gumani in 
Arya metre onthe themesof legends and myths 
of epics and Puranas are also compositions in this 
field though not of proven merit. But mostly the 
satakas or verses in the theme do not vary in their 
form, theme and diction. Following the trail blazed 
by earlier composers, the Bhava-Vilasa of Rudra 
Nyaya Vacaspati, the Lokokti-muktavali of 
Dakshinamurthi are compositions of more skilled 
nature. Normally in these above mentioned tracts, 
the main and central cord of information is to have 
a dig at the undesirable person. Thereferences are 
either directly on the aspect of vices that those men 
possess and practise or on a slanting and or oblique 
references tosuch people. In these cases the 
presentation is in such a manner that the possessor 
of such blemishes are an exclusive set, only to 
practise and proselytise such vices on others. 


Perhaps influenced by these early compendiums 
of specific aspects of life culled from various 
sources, compilations called ‘‘Anthologies” also 
found their way into the Sanskrit literature from 
10th Century onwards. These collections offer a 
rich variety of erotic, OLN didactic, devouona| 
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and descriptive verses and hence become a _ valuable 
source material to understand the attitude of 
different poets of different dates. One chief quality 
present in such compositions is the presence of 
lyrical—-loveliness that may be absent in the original 
compositions out of which these cameos have been 
culled and assorted. In this series, the earliest 
known authology is Kavindra-Vacana-Samuccaya 
of 12th century A.D. This work refers to about 113 
poets and none of them belong to a_ period later 
than 1000 A.D. This work itself cannot be placed 
at a far later period. This work was made available 
from a Manuscript of Nepalese character out of 
which Indian Script rendering was made. The next 
important work in this direction is the Subha- 
shitavali of Vallabhadeva. It is an _ extensive 
anthology of 3527 verses in 101 sections or 
paddhatis. About 360 poets and works are quoted 
here. The subjects dealt with in this work are 
thoughts on, and descriptions of love and other 
passions, the conduct of life, natural scenery and 
seasons, worldly wisdom and witty sayings. 


The Sadukti Karnamrita of Sridharadasa of 
Bengal belongs to 1206 A.D. The divisions are 
called Pravahas and are five in number called Deva, 
Sringara, Catu, Apadesa and Uccavaca. In turn 
each division has sub-divisions called Vicis in 
varying numbers. The verses quoted here are 
predominantly of Vaishnavite leaning and this has 
influenced to a great extent Rupagosvamin (17th 
century) in his anthology of Padyavali in which 
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only the Krishna lila and Krishna alone form the 
topic. 7 

The work Subhashita Muktavali or Suktimukta- 
vali of 13th century, Sarngadhara Paddhati of 
Sarngadeva of 14th century and Purusharthasudha- 
nidhi of Sayana (14th century) are important ones 
in subsequent periods. 


As pointed out earlier all these compositions 
have a common central core and that is to present 
the qualities identified with the persons qualified. 
That means the verses categorize the individuals 
and do not separate the individuals from their 
qualities. For example inthe case of depicting 
Sringara, the theme will be so rendered that it may 
appear as though a set of people are born only to 
enjoy and they do not possess any other aspects 
of life at all. Similarly in the case of gnomic and 
didactic representations the expressions will be of 
that type which cannot think of dissociating men 
from their qualities of good and bad. 


Contrary to this general trend of composition 
of this type, one comes across the Subhashitanivi 
of Vedanta desika (1268-1369). Perhaps every 
compiler in this direction before him was motivated 
by a single idea of “appreciation of poetic value”, 
but this work Subhashitanivi is different from the 
general trend. It does not follow the mob opinion 
and playing to the galary of other composers. 
Perhaps that is the reason why this work is not 
getting as much recognition as it deserves. This 
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composition is more psychological than purely of 
aesthetic value. It does not mean then, as a piece 
of literature it is a meretricious composition. It 
does possess all that a good work of this type must 
have from the literary angle also. More than this 
or besides this one strikingly significant purport it 
has, is the note worthy point. That it does not 
identify the person with the qualities is a special 
tone. So much so it gives an idea that qualities are 
repairable or rectifiable. Desika does not categorize 
‘the persons but categorizes the qualities. This 
helps‘even bad mento understand their blemish 
and get rid of them and retrace their way. This 
kind of dicotyledonous treatment is rendered 
possible for the author because of philosophical 
back-ground. The Visishtadvaita Philosophy of 
which he was an able exponent and a defender of 
the system of Ramanuja, could easily impart into 
his works of this secular nature also the essence of 
his philosophical system. The key stone of this 
system is every human being however bad he may 
be, there is a chance for him to redeem himself if 
only he repents and retraces. This good and 
effective principle of redemption and restoration of 
even fallen men and to make them regenerate, has 
effectively found its way in this work also. 


Tradition has it that the king of Rajamahen- 
dram by name Singhabhupala requested the Acharya 
to visit his court and honour him there-by. When 
it was declined, he lostno time to request the 
Acharya to despatch to him a code of conduct 
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through which he could be benifitted, it appears— 
Desika lost no time to compose this work Subha- 
shitanivi of 144 verses and despatch it to him with 
his blessings. The chief features of this work are 
the verses are by the Acharya himself but arranged 
on 12 divisions called Paddhatis. Each paddhati 
contains 12 verses. Hence there is symmetry in its 
arrangement. The divisions fall under two major 
branches as ‘‘things desirable’ and “matters 
avoidable.”” The former is to be judiciously culti- 
vated and counted where as the latter to be 
carefully avoided. The author as a practical man 
has put the latter branch in the first five chapters 
and the former in 7 chapters subsequently. No- 
where he has branded a person or groups of people 
as wicked, incorrigible etc. but he has notified 
their characteristics alone. This, the expressions 
directly portray and there is no oblique reference of 
the Anyapadese type. There is no satire present 
as found in the work of Nilakantha Dikshita or of 
Kshemendra or even of Bhartrihari. So much sop, 
the appeal is becoming all the more ecetavidl 
Because of its direct and simple nature, it does not 
lack poetic qualities. Allusions are found to 
exemplify the stand. Suggestions to extended 
significances are also present. Figures of speech 
both of sound and sense are not wanting. Clarity 
is not abandoned and depth of meaning is -not cast 
off. So much so, the author has endowed this work 
with all the elements, to make it a good specimen 
of fine literary composition. 


Xi 


A perusal of the work with sample analysis 
will enrich one’s endeavour. The divisions of this 
work are named, Anipuna, Dripta, Khala, Durvritta, 
Asuya, Mahapurusha, Samacitta, Sadasrita, Nitimat, 
Dhanadhanya, Sukavi and Parikshita. The first 
five as mentioned earlier deal with undesirable and 
avoidable aspects. 

The rest seven deal with matters one should 
aspire for. Vedantadesika though a great contro- 
versialist and unsparing critic of opponents in his 
days regarding the principles of Philosophy was 
concerned, was a good Vaishnava to the core and 
could think of no evil to any one including to his 
arch-opponent in Philosophical debates. On the 
social plane he had the largeness of heart and 
breadth of vision. Such a person naturally could 
not evenin a composition present a typically bad 
character of beyond remedy. With this back ground 
about Vedantadesika, if any one analyses the titles, 
much can be gleaned from the arrangement. 
Eschewing of bad elements and inducting of good 
happen to be the normal mode of human life. What 
is to be eschewed is a problem? However, if any 
activity and cause of activity become the source of 
public annoyance, then such things are branded as 
“bad” and avoidable. It is also likely that such 
things may become bad in indidual cases too. Bad 
is bad ‘irrespective of the number it enfolds within 
itself. 


What is bad and must be weeded out forthwith, 
is being attempted by Desika in the first section of 


Xiii 


12 verses. Hecalls the first division as ‘‘Anipuna- 
paddhati” i.e. the way of ignorants. The word 
“Nipuna”? means one having the power of discrimi- 
nation i.e. to know things as bad and good and to 
separate them. Infact most of our activities are 
shrouded in ignorance. Not only on philosophical 
parlour but also in secular day-to-day experience 
much misery is caused because of ‘‘misunder- 
standing” and ‘“‘wrong understanding.” Likewise 
on a larger measure, much misery is due to 
ignorance-i.e. ignorance of Truth. This ignorance 
of Truth makes a man view things in a topsy—tutvy 
way and he feels himself all powerful. He shuns 
others’ views and advice. Thus he goes with 
straight-jacketed armour not considering other’s 
opinions at all. Otherwise he feels himself all 
powerful and becomes haughty. This haughtiness 
shuts the penetration of other’s opinion and advice 
into his ears and makes him stubborn and 
unbending. Thus be becomes affected by Paranoia. 
Next step to this condition is the {free-—of-any one 
attitude and  as-you-like-behaviourism. That 
attitude and behaviour bring to him a censure. 
Naturally such persons are not fit to be served at all 
since they can neither appreciate the service nor can 
spare the servants from reproach. Thus in the 
above mentioned sentences the continuity and 
cogency of one defect leading to another has_ been 
well indicated. In each section slokas are composed 
to illustrate the central point of reference. The 
first in the series is ‘“Anipunapaddhati”’. Discrimi- 
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nation comes to one because of perfect knowledge 
of men and matter. In the absence of that, agnana 
or ignorance alone remains. Verse 8 in this 
chapter is a very fine illustration of alluved 
tendencies of age and sex. “Men of questionable 
behaviour if they rise due to some chance and meet 
with a fatal fall become the object of ridicule to 
others like the re esilient breast of a_young lady ata 
proper age becoming a focussing point of attraction 
to others, later becomes fallen and not cared for. 
This illustration is a very good one to illuminate 
the ignorance of a person. The seemingly alluring 
position of a particular thing affects the individual 
and makes him take as they are and not to 
scrutinize beyond them. If only he does so, the 
allurement could not have been there. Similarly 
the twelfth verse means as follows. ‘Rama is 
immaculate and blemishless yet on him too the 
sword of tongue has been lashed mercilessly. How 
can Rama account for the following the slaying of 
a woman (Tataka), treacherous disposal of Vali, 
retracing a few steps on encountering Viradha. 
Even Rama is to be censured, what about less 
mortals!’’ In these two illustrations cited out of 
twelve, one can find one’s ignorance alone being 
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Similarly in the next paddhati, one finds the 
ignorance fanning further ambitious ideas and 
imaginations. Sloka number two in this section 
is a very good illustration of such foolish fancies, 
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The swans (Andaja) live in the midst of lotuses 
(Pundarika). Allegators (Janardana) reside in the 


oceans. On the hills the pea-cocks (Nilakantha) live. af 


well, shall they become the three-murthis? Here 
in this verse the pun on the words effect the double 
meaning for members of the trinity and other 
creatures. Here apparent identity is caused by 
similarity of names or words, or better still simila- 
rity of morphological forms cause the confusion on 
ill-informed. So ignorance causes arrogating tend- 
eney. Equally effective is the last verse in this chap- 
ter. An arrogant shall never tolerate other’s eminence. 
The verse means ‘“‘if any one closes his eyes shall the 
sun also set, if one closes his ears shall the cuckoos 
also warble like the crow and not sweetly, if one 
circles around, shall the earth also rotate around 
him and can one powder the sky with one’s blandish- 
ments of fist?” Here the main point is that the 
arrogant sees in others not their faults but his own- 


This condition is the result of ignorance. Th 


The next step to this condition is wickedness. 
The condition of the mind leads to the generation 
of action and action being the visible symbol of 
inner thought, one finds very clearly the content of 
the mind. The verse three in this division is a very 
well illustrated one. Friendship, affinity, favour 
and offering of wealth are only to afflict others just 
like in the case of a sword”. Similarly the verse ten 
in the same chapter is a fine example. ‘‘People in 
whom Sattvaguna is lost, and of no use to others, 
and accused of by all poor people, is a source of sin 
if they are seen or touched by others”. 
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With pun on the words the same verse means, a 
corpse becomes a source of impurity if touched and 
seen. In this section we find the affectation has lead 
the way to automatic villainous nature. 


Y The wickedness paves the way for wrong 
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conduct. The second verse in this section means, 
“Though situated next to a learned and good 
Brahmin, possessing good conduct and behaviour, 
if he is not pure, then he cannot be blemishless’’. 
It has a side meaning also in the context of spots in 
the moon by the force of words like dvijaraja etc. 


The main aim here is the behaviour of a person 
shall always reflect the inner thought. A good 
reflection of this idea is fully present in verse num- 
ber eight. ‘‘Whose conduct is not dependable, and 
who do not weigh the experience of the sense organs 
of eye and ear, and to whom the pleasures are based 
on illegal and unfair means, to them even well-meant 
blessings turn perverse.’’ This verse echoes the theme 
‘fas he sows, so he reaps.’’ That means the conduct 
is decided by mind and how the mind is, so the 
behaviour is. 


Vedantadesika, starting with illustrations of 
ignorants, passes on to haughty nature and then to 
wickedness. From that to ill-behaviour. Now 
cumilatively all connote and denote such a person 
is unfit for receiving service. So the fifth chapter is 
to deal with “not worthy of service’’. 


Sloka number four in this section refers to 
andle-wood trees being rendered unapproachable 
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due to the association of snakes. ‘The trees are 
cool-yielding, good and full of fragrance, yet in 
association with snakes they become shunned.” An 
ignorant and haughty is not to be approached and 
can never be served well. Similarly the eighth verse 
is also a very good illustration. ‘The snake that 
sounds like a frog, the tiger that wears the cow’s 
mask and the enemy who honours should not be 
taken for granted”’. 


So this verse also depicts the undesirable nature 
of a person who should not beserved. Thus in 
these chapters, Vedanta desika has exhaustively 
dealt with all aspects of human enterprise in a 
perverse angle first and after that enunciates the 
principles of right conduct and behaviour. Desika 
is not a destructive critic and does not stop with 
striking down the structure but suggests an attra- 
ctive alternative to fill the gap. Now onthe 
eschewal of blemish the good or virtuous are to 
fill the vacuum. 


Even here Vedanta desika is very clear and 
effective. The first one is Mahapurushapaddhati. 
The idea behind having this topic isto inducea 
medium through which right knowledge may be 
found. Knowledge being an abstract quality, 
becomes visible and manifest only through actions. 
It is only ‘‘great men’ —- Mahapurushas who can 
become path-finders for the rest. So the emphasis 
in this topic is primarily on the acquisition of right 
and correct knowledge. This knowledge leads one 
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XVI 
to varieties of exemplary character—building 
tendencies. 


Slokas seven and ten bring out the force of 
“knowledgeable tendency” in one. 


“One who is lofty and great becomes the 
object of veneration for all including good menif 
only he is impartial, not carried away by emotions, 
and bears a character of upright nature”. The 
qualifications here denote one tendency and that is 
-the possessor of a right knowledge will be balanced, 
impartial and a speaker of truth and justice. So he 
becomes the object of veneration to all. 


The next verse means—‘‘From the view point of 
a snake (-) charmer all possessing hoods become 
‘Serpants’” without any exception. But the 
difference between Adisesha and other hooded- 
serpants become revealed only during the time of 
the deluge’. The respiration of -Adisesha during 
deluge adds blazing intensity to the Kalagni 
whereas the hissing sound of the other serpants 
help only to eek out the lively-hood for the snake- 
charmer. Now inthis context a really knowled- 
gable person or person with perfect knowledge can 
be spotted out from the parading Charlatans. 
Knowledge will reveal itself. 


The perfect knowledge leads one to balance of 
mind. He shall be unruffled by the sways of pain 
and pleasure. He shall maintain ‘‘Samacitta or 
Samata” as pointed out in Bhagavatgita. 


an ein Ce: 
X1xX a 

Verses two and three form a beautiful example 
for the middle-course of such a Mahapurusha. 


‘Surya (sun) does not ignore Cakora bird and 
patronize Cakravaka bird alone. He shines for 
all”. The explanation here is during day time as 
sun shines there shall be the absence of moon and 
hence it shall be to the disadvantage of Cakora 
which lives on the moon’s rays. But the Cakravaka 
birds delight during the day time since they do not 
mate during the night for want of sight. The 
reference here is, good and bad are due to one’s 
own actions and Mahajanas keep always a middle 
path. 


‘Differences of spatial and temporal nature 
lead to uneven and even (differences) tendencies. 
Night and day are mutually different and opposite 
yet taken as a whole day, no difference is seen at 
all’. The influence here is men of upright 
character view not on individual aspects but from 
the middle course. 


The sloka number ten in the same chapter 
reveals the same idea ina clearer manner. Men of 
upright Calibre donot look. for lesser people. 
“The bird knowing full-well that a dark cloud alone 
shall pour water to quench its thirst (here Cataka) 
does not go after a small pond and even an ocean’. 


It is not mere possession of knowledge that is 
enough and also the keeping up of balanced mind, 
but everything gets confirmed only on association 
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with right type of persons. So this aspect becomes 
the theme for the next set of 12 verses. The third 
verse in this section means, ‘‘Egotism being perverse 
brings forth changes on contact with qualities; yet 
on contact with right type of men (great men) 
gets dissolved”. Even in learned persons self- 
consciousness and self-centred nature are found but 
the contact with good men (Sadhus) that nature 
flies away. So the association with right type of 

ines is necessary even to bring out the good aspects 
in one. 


i.e. the daivic aspects and asuric aspects are latent 
in every human being but the evolution of the 
aspect depends ypon the contact he has with others. 
Good contact brings forth good aspects and sattvic 
way of life and bad associations beget bad tenden- 
cies to the fore. So much so a person well- 
equipped in all Sastras and informative texts must 
seek the company of only the good and virtuous 
(Satpurusha). All learned men are not Satpurushas 
but conversely all Satpurushas are iearned in the 
true sense of the word. So let one seek the company 
of the Satpurusha and one shall become ‘‘Nitiman’’. 
Niti here means good policy, maxim and path to be 
followed. 


} Man has potentialies of good and bad nature 


An adage in Sanskrit says what one learns 
from the teacher is only aquarter and from the 
books by himself is another quarter. So the other 
half of knowledge to obtain wisdom is only from 


XX1 


the world i.e. through experience. What he learns 
from the world is ‘‘Niti’’. 
eee 


Such a person’s life in this world is indicated 
in the verse two of this section. 


‘With one shall anybody understand the two; 
he shall master the three with the judicious appli- 
cation of four; he conquers five and knows fully 
the six and abandons seven and thus he becomes 
happy’. Herein the golden mean is struck by any 
good and virtuous person. The numbers represent 
as follows—-one-the intellect (Buddhi); two-dharma 
and adharma; three-friend, enemy and neutral; 
four-sama, dana, bheda and danda upayas; five- 
five sense organs of eye, ear, tongue, nose and skin; 
six-peace, war, march, station, creating a dilenma 
and reaching the goal (all pertain to Kings)-the six 
qualities of God as gnana, Sakti, Bala, Aisvarya, 
Virya and Tejas; seven—Drinking, gambling, 
adultery, theiving, lieing, cheating and quarrel- 
mongering-the seven vices. 


A person of good policy whether in statecraft 
or in ordinary worldly affairs, knows how to place 
men (others) in their positions. This idea is 
expressed in verse ten. 


“One who is clear in his policies and honours 
other’s stance if it is onright and correct policy 
and calls the bluff of others, also keeps the persons 
of low order if friends, in their proper places’’. 
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The meaning here is the man of right policy 
knows how best to keep the persons in their proper 
places which they deserve. The _ next natural 
tendency of such a person is to help the suppliants 
in deserving cases. So he treats his property 
(money and other kinds) as a trust for being used 
in the proper occasion to the needy members of the 
society. In some texts this section is termed as 
‘“Vadanya Paddhati’ (section on benevolence) 
where asin others it is termed ‘‘Dhanadhanya 
Paddhati’’ (section on  property—- money and 
material). Sloka number two conveys this idea 
very well—“‘Though the trees (good men) are lofty 
because of their good conduct and character, yet 
they bend for easy approach to even children (all 
people) due to the weight of their goodness 
(fruits)’’. The main point in this section is great 
men are easy of access to all without any difference— 
saulabhya and Vinaya are the characteristic qualities 
of really great men. 


Sloka number ten conveys the idea as follows- 
“A donor without granting fully the request of the 
suppliant, asks him to desire more will not be 
approached again with another request just like a 
newly wedded wife shall not request her husband 
who has not granted her previous request’. The 
central idea is-really benevolent persons _ shall 
gratify all the needs of the Yacakas to their capa- 
city and will not ask them to prefer other needs. 
The illustration in this context is very homely and 
telling. The husband if he does not fulfill the 
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cannot expect her to prefer again another set of 


request of his beloved when he is her et of 
desires for fulfilment. 


The next eleventh verse points out the chief 
features of a benevolent. Sweet words are really 
the hall-mark of a sincere and ideal donor. The 
verse means ‘“‘Acertain person (Karna) gave his 
skin peeling it off; another (Sibi) offered his own 
flesh on one occasion; a creature (dove) offered its 
own life (to become the food for a hungry person); 
a certain sage (Dadhici) gave his own back - bone 
(to Indra for preparing thunder-bolt); another 
(Parasurama) gave theentire earth; one another 
(ocean) offered, Mahalakshmi, Cintamani Jewel, 
Kalpaka tree and Iravata elephant to Devas, well 
even if all of them are united and given to one 
simulteneously, it shall not equal to a gift of even 
a small amount with pleasing words’. Soa true 


benefactor will speak sweetly and pleasingly. 


From this trait of pleasant speech we pass to 
the next stage of “sweet poets”. It means only 
poets of good order shall utter words of wisdom 
in a telling and impressive manner. The word 
“Kavi® also means-one who sees distant things- 
Kranta darsi. So he sees for ahead of general rut far 
and utters the words of wisdom. 


This idea becomes clearer through the contents 
of eighth and tenth verses. 


“If a hypocrite roars even to lower the prestige 
of a good poet and his work, it does not harm the 
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true poet at all’’. Truth is sifted from the false- 
hood and however much one can parade his 
scholarship, the depth is found out soon and it 
shall expose him. The poets of true nature seldom 
advertise themselves and make noise. 


“A true poet becomes greater by following 
tradition and by spreading the idea which shall be 
useful and purposeful to all mankind. Thus by his 
creations (Poetry) he spreads afar though seated 
at one place’. A work of a true poet shall be 
useful to the society and it shall bear the message 
to the humanity. In the last section Vedanta 
desika deals with ‘“‘discrimination or analysis’’. So 
far upto the penultimate chapter of this work we 
have traced the development of thought. Now in 
the last he enunciates the nature of an examiner or 
analyser since that ‘“‘process’ is very necessary for 
understanding any correct knowledge. More 
over only men of right knowledge can use it 
properly otherwise it shall be misused or abused. 
So the author deals with this aspect in the end. 


Sloka number three means-“If any one by deft 
logic proves a man of superior birthas to that ofa 
lower one, then a pure one (an intellect) exposes 
the argument and calls his bluff’. 


Using logical arguments some may try to 
tarnish the true greatness of good people yet only 
the really great shall be able to see between the 
arguments and arrive at acorrect conclusion, Words 
shall mesmerise ordinary people and create belief 
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on hearers. Sloka nine is another illustration of 
disparity between things and things. ‘‘In composi- 
tions if rasas like anger, heroism, pity are aroused 
they are enjoyed by people but the situations of the 
same are really to happen before their very eyes, 
none shall tolerate them”. 


Here the poet Vedantadesika wants us to 
‘understand the differences in the worldly life and 
only men of superior knowledge, good conduct and 
behaviour can lead purposeful life whereas others 
are lead by the noose. 


Thus in twelve chapters, and in 144 verses, 
Vedanta desika has brought out the model life that 
one should lead. It is also found in some chapters 
afew verses are in excess of the normal twelve. 
(e.g. the Nitimatpaddhati and the Parikshaka- 
paddhati contain one extra verse each). 


It is quite natural for a work like this to have 
interpolations due to the passage of time and the 
usage it could have had from different hands. What 
I have attempted so far is only to bring a coherent 
link of ideas between one section and another in 
this work. From the poetical angle, this work 
contains a lot of alankaras of high order and 
allusions of extensive nature. Equations are taken 
not only from mythological and epical literature 
but even from common experience. Suggestions 
are derived from sequential contexts and it may be 
surprising to many to know that this small composi- 
tion has given rise to as many as 8 to 10 interpreta- 
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tions without any mutilation to the verbal aspect of 
the work. One great scholar by name Pattappaswami 
has offered as many as ten different interpreta- 
tions to many of the verses of this work and accord 
ing to him the first ‘‘anipunapaddhati’’ has an indica- 
tion to Advaita system also. 


A word about the title-Subhashitanivi-The word 
. “Nivi’’ means a treasure, a knot particularly of 
feminine garment among other meanings. Truly 
this work is also a treasure of marvellous truth and 
practical conduct. It can fully satisfy the other 
meaning too. Women are by nature intutively 
wise. What they realise and feel about a problem 
soon, man has to experience and realise. So this 
‘work is a chest of such intutive knowledge. Only, 
one has to let loose the knot and the enjoyment of 
ideas is there for him to practise. So either way the 
title also is apt and accurate to the contents. 


Thus, allusions, advice and practical wisdom are 
the salient teachings of this work and no wonder the 
Andhra King could have been more than satisfied 
with a work of this nature. I am glad that Sri 
V. Srinivasa Raghavan, the Hon. Secretary, is bring- 
ing out a translation of this work “Subhashitanivi” 
along with the text and one prays that it shall relive 
ils purpose once again in this world for which it was 
written seven hundred years ago. 


Prof. R. N. SAMPATH 
Curator, 
Government Oriental Manuscripts Library, 
Madras-5. 
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THE SUBHASHITANEEVI—A STUDY 


The Subhashitaneevi of Vedanta Desika isa 
Short Kavya known in Sanskrit as Khanda Kavya. 
It is a book on morals and wisdom which go by the 
name Subhashita. It belongs toa species of poetic 


composition called Padyaa (941) in which the pote » pxt 


goes on writing verses with varied ideas as and 
when they strike him. There need not be any 
Continuity or coherence of theme or ideas ina 
Padyaa though the whole chapter or work deals 
with a particular subject. The Paduka Sahasra of 
the poet is also a Padyaa. A Padyaa is divided 
into several chapters called Paddhatis as are the 
two works referred to above. 


The Subhashitaneevi is a short poem in a 
gross of verses divided into a dozen chapters ofa 
dozen verses each. It is unique in several respects. 
In the first place even the Paddhatis are named 
rather unusually with uncommon titles. This Kavya 
is neither devotional nor philosophical, unlike the 


other works ofthe author. It is didactic in its) 
import and is intended to serve as a corrective to]’ 


mankind by exposing its foibles and frailties and 
instructing it in the valuable norms of right social 
behaviour. The poet has accomplished this noble 
objective by means of humour, satire, analogy and 
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examples gathered from classical lore. The work 
contains several ethical and moral principles and 
lays great stress on the higher values of life. 
Perhaps this is the only work of the author which 
can be called secular, that is to say which avoids 
dealing inextenso with the attributes of God or the 
subtleties of religious doctrines or theological 
dogmas. Still there are occasional references to 
these aspects in an indirect way as also to other 
systems of philosophy which are dealt with 
obliquely through jibes. This has been made 
possible by a free recourse by the poet to Slesha or 
the Greek paranomasiain which the words consti- 
tuting a verse are interpreted in different ways 
according to their varied meanings each supplying a 
distinct idea. Profound scholarship and a mastery 
of the language are required to Comprehand all the 
possible ideas ina sloka and the majority of the 
slokas_are open _to several interpratations some 
over a dozen even. This aspect of the work renders 
it a superb kavya of which dhwani or suggestiveness 
is the most important ingredient. 


According to tradition, an Andhra king by 
name Simha Bhoopala, who had cherished great 
reverence and devotion to Vedanta Desika, sent 
emissaries to him requesting him to send him some 
words of wisdom, obviously desiring to get 
benefited by the poet’s profound scholarship and 
supreme wisdom. The poet readily obliged the 
king with this kavya to the latter’s great delight. 
This view is fortified by the fact that the ninth 
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chapter entitled Neethimath Paddhati is a 
dissertation on the cordinal principles of state. 
creft, which is useful only to a king. 


The slokas turoughout are couched in 
simple, sweet and familiar words and are apt to 
create the impression to a superficial reader that 
this is a very simple work, while in fact it is not. 
The deceptive simplicity of t indeed 
renders their proper understanding very difficult. 
The longcompounds, unfamiliar words, high- 
sounding expressions and complex metres which 
generally work the style of the author are signifi- 
cently omitted in this Kavya. This is perhaps due 
to the fact that the simple and pleasing style 
employed herein is intended to be a compensating 
factor to the mental strain that the reader has 
necessarily to be put to in interpreting the slokas 
which are suggestive of several ideas. In short 
every Sloka has a smooth exterior and a rough 
interior. This aspect can be illustrated by the 
following sloka: 


Ragan eet wafatAt Gea | 
fata Waaes fa Taare FHI [2-4] 


[Whom is he who sees Panchajanyam, which 
is aswan resting on the lotus of Lord Vishnu’s 
hand and which isthe birth-place of the pearls 
constituting Lakshmi’s necklace, yellow on account 
of jaundice, going to cure?| 
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The main idea is that a person who has a grave 
deficiency, without knowing it, accuses another of 
some defect which, in fact, does not exist but which 
arises out of a mis-apprehension on the part of the 
former andeven offers to cure the same. This 
Sloka, though seemingly simple, is suggestive of 
many ideas which require a clear understanding and 
acute comprehension. Rarely does any man 
‘realise his own deficiency, which blinds him to the 
merits of others. Asaresult of his defect he finds 
fault with others unjustly even as a jaundicéd man 
sees everything yellow though wrongly. He thinks 
that he is allright and is even competent to cure 
others of their defects. The words ‘Panchajanya’, 
‘Hari’ and ‘Lakshmi’ are used to indicate the great- 
ness and blemishlessness of the persons whom the 
defective man finds fault with. Even an ordinary 
conch is white. Need it be said that the 
Panchajanya, the best among its class, is peerless so 
far as the white colour is «concerned? The pearls 
are suificiently white. According to poetic 
convention pearls come out of conches among 
several things. The conch which produces milk- 
white pearls should necessarily be white beyond 
description. For the pearls which constitute a 
necklace to Lakshmi than whom there can be no 
greater or more refined connoisseur, cannot but be 
snow-white. Not content with these descriptions 
the poet further states that the Panchajanya is a 
swan perched on the lotus-like palm of Lord 
Vishnu. If such an object appears to be yellow to 
a particular man, one can easily imagine the extent 
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of his*jaundice. Such a man boldly undertakes to 
give out correctly the colours of various things in 
this world. His audacity and foolhardiness are 
indeed appalling. Though this Sloka deals with 
but one faculty of man namely that of vision, it 
suggests that it should be applied and extended to 
all the other faculties of man as well. Modern 
society is composed of men many of whom are of 
the type described by the poet, who cautions the 
discerning folk to beware of them. Thus we see in 
our midst ignorant people accusing the learned of 
ignorance and even attempting to enlighten them. | 
Whom can they enlighten or improve or who can 
enlighten or improve such people asks the poet 
quite pertinently. 


Another aspect of this kavya is the free use of 
Slasha by the poet almost throughout. Though a 
master poet rarely indulges in literary artificialities 
as the introduction of  slesha, still this kavya 
watrants it because of its suggestiveness or Dhvani 
for which slesha is indispensable. The poet's skill 
in this respect is remarkable and the following sloka 
will bear testimony to this. 


Aire faa aaHeKAaAMTAT | 
afefratatgareaiaizaed tl [v-4] 


[Observing silence, consistently remaining in 
one and the same position, harming those who 
approach him and appearing to be pure outwardly, 
one deserves to be called a crane.] 
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The poet comes down heavily upon hypocrites 
who are silent and reserved, lest others will dis- 
cover their evil designs. Secondly they simulate 
steadiness by holding on toa fixed position and 
appearing to be consistent. Thirdly they are harming 
those who place complete faith in them and appro- 
ach them for help, guidance and enlightenment, 
Lastly they appear to observe the tules of religion 
and custom strictly so as to be called purists by the 
people. 


The crane is represented as the symbol of hypo- 
cricy by poets. Manu also says * anata aad? 
(Abandon the acts of the crane) The crane is silent 
in the river-bed, stands by one leg as though it per- 
forms tapas or penance, pure and clean outwardly 
and swallows all the fish that come near it. Hence 
it is taken to be the embodiment of hypocracy. In 
respect of the crane this Sloka can be translated 
thus. 


[Remaining silent, standing on one leg and 
appearing clean outwardly, the crane devours (the 
beings) that come near it. | 


This admits of another_interpretation regarding 
Bakasura who was living in a village called Eka- 
chakrapura which the word TAaIE denotes. He was 
remaining quietly and by appearing to be harmless 
went on swallowing the victuals that were sent to 
him daily by the villagers in turn in a cart drawn 
by two bullocks with a driver as well as the bullocks 
and the driver. This was because originally he was 
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killing and eating the villagers indiscriminately as 
also their cattle. unable to bear the atrocities com- 
mitted by him, the villagers met the demon ina 
group and by persuasion made him accept their offer 
that every day a cartload of victuals of all kinds and 
drinks would be sent to him ina double—bullock cart 
with a driver in turn and he should devour them 
and be content with it for the day. This practice 
was going on for long. When the Pandavas came 
to the village and stayed ina house, the mistress 
there of, was weeping bitterly as on that day it was 
her turn to send food for the demon and as she had 
to send her only son as the driver of the cart to 
be devoured. Kunti, the mother of the Pandavas, 
consoled the lady and offered to send her son 
Bhima as the cart-driver. Accordingly Bhima 
drove the cart, consumed all the food intended for 
the demon and in the fight that ensued had even 
killed him and thereby rid the village of this 
standing menace. 


A fourth interpretation also is possible. It 1s 
about another demon Bakasura, who being sent by 
Kamsa to kill krishna at Gokulam was slain by 
krishna in the end. This Bakasura also looked 
quiet, remained at a particular spot where cows and 
calves used to drink water in the yamuna, appeared 
clean outwardly and stealthily devouring some of the 
cows and calves, all the while desiring to swallow 
krishna if and when he came nearby. Knowing 
this, krishna killed him. 
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The various interpretations are intended to bring 
home the cardinal point that people should avoid 
hypocrites and should discriminate between honest 
men and hypocrites and should not be carried away 
by mere external appearances. The stories of the 
two Bakasuras serve as examples to the theory that 
hypocrites cannot prosper for long and will 
ultimately be destroyed. 


Another important aspect of this Kavya is the 
free use by the poet of Anyokti (sate) 
or Anyapadesa (#419@at) as it is lso called, in 
which he desires to lay stress on a particular point 
by speaking about something else and the intention 
of the poet is gathered from the suggestive meaning 
which the poet’s words give rise to prove this the 
following verse is apposite: 


COAT TIS eerepacatate | 
TARTRTIS aaa a Faas uv [2-€] 


{Not with standing the fact that a dog gnaws 
a herd of deer, possesses piercing teeth and claws 
and rests on hill-tops, it does not become a lion]. 


Both a lion and a dog are possessed of sharp 
teeth and claws, both are capable of killing and 
eating even the entire deer constituting a herd, and 
both of them stand and remain on hill-tops. On 
that account a dog can never become a lion. Here. 
the poet does not at all desire to speak about the 
dog or the lion. His only purpose is to emphasise 
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the point that one who is devoid of merits will not 
become great merely by aping the great and by 
putting on their accoutrements. Inherent merit 
determines the greatness of a person and not the 
Outward imitation of the great. This idea is 
obtained by aclear understanding of the meaning 
of the Sloka fromits Dhvani or suggestiveness. 
Thus in anyoktti the poet says something but 
means something else. The thing said suggests the 
thing thatis intended and serves as an example for 
the latter. The example here contains a veiled 
Satire. 


Still another aspect of the poem is the humour 
which the author depicts in several slokas and its 
purpose is served by Slesha. The following Sloka 
illustrates this: g 

ateRe 


Raa: TTS TTA: | 
arated Faget: ger: | [3-2] 


[Bad men who are always engaged in thinking 
about others, who are not interested in their sons. 
etc. and whose minds are not controlled, resemble 
the yogis who always think about God, who are 
detached from their sons etc. and who havea free 
mind (shorn of evils). 


The comparison of bad men with yogis is indeed 
amusing. The similarity is only in the words used 
to describe both but which have to be interpreted 
differently. Thus wicked men are always thinking 
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of harming others and so their thoughts are 
directed towards others (%) always. But the yogis 
always think about God which is indicated by the 
word %. Secondly the wicked folk have no 
attachment to their own children on account of 
itresponsibility. The yogis, on other pand, are 
really detached from all mundane things and so 
they are not attached to their kith and kin as 
ordinary people are. Lastly the wicked are 
wayward and do not have any mental discipline 
So their minds are free and unrestrained. But the 
yogis have shed all evil emotions and are having a 
free and uninhibited mind. 


Yet another aspect of the Kavya is its satire. 
On many an occasion the author gives vent to his 
feelings of sorrow and disappointment at the utter 
lack of discernment on the part of people. When 
he feels strongly he introduces satire. Most of the 
slokas in the last (Gia) Paddhati are full of satire 
and out of that we can cite following verse as 
an example. 


ey frerTeatat ala Tay TAT | 
raTEMa aT TonetafeRerag il [pe-<] 


[I think it is proper for leading kinnaras to 
assume silence in this world where the humming 
of the mosquitoes is (treated) on a par with the 
sound of the Veena.] 
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Kinnaras are divive singers and their only voca- 
tion is singing. where is the place for such divine 
singers in a world which is incapable of disting- 
uishing the sound of the Veena from the humming 
of mosquitoes and take and treat both alike? Better 
they become completely silent without exhibiting 
their art. This is an exhortation to artists and 
scholars not to waste their feculties on incompetent 
people. Where there are no good connoisseurs, there 
is no place for the artist to show his skill ‘ ofaang 


sGataca feta a fea at fa AT fea’ saysa poet. It 
means ‘ O! god! don’t ordain that | should exhibit 
my artistic skill before people who are not connoi- 
sseurs! This reminds us of John Galsworthy’s 
exhortation to artists to abandon their art and 
become dentists and wreak their vengence on the 
teeth of the public, who do not have any sense of 
appreciation of good art. 


Apart from the general aspects of the kavya 
mentioned above, here and there the poet refers to 
matters falling within the domain of thelogy and 
religion, for the benefit of the readers. Thus he 

chooses to speak highly of the greatness of the grace 
of the Acharya or Preceptor in the following Sloka. 


Raa Tae areal ATA SAA Aq | 
a ataahzifa: acamta aferad u [¢-%°] 


[That which can be acquired by the preceptor’s 
one eye (goodwill) or two eyes (glances) cannot be 
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acquired by three eyes or eight eyes or evena 
thousand eyes] 


This Sloka deals with the greatness of the 
Acharya’s grace. Grace is technially called aa 
which literally means the casting of one’s glances or 
to be more clear, the seeing of another with a 
kindly look. One eye or one glance of the Acharya 
means his za or grace in the form of a heartfelt 
blessing that the disciple should become great and 
Prosperous. Instead of wishing the disciple well 
mentally as conveyed by the word waa (by one 
Kataksha or mental blessing without even seeing 
the disciple) the Acharya may cast his two gracious 
glances (with his two eyes) which is indicated by 
the word ai*ai. The benefits which accrue out of 


the &ea or grace, cannot be vouchsafed either by 
three eyes-the three-eyed Lord sivaor by eight eyes- 
the eight - eyed Brahma - or by thousand eyes - the 
thousand - eyed Lord Vishnu. The grace of the 
preceptor is superior in effect to the grace of Siva, 
Brahma or Vishnu. Lord Vishnu has a thousand 
eyes as per the Vedic passage ‘ qeuafist ey: 
asada ’ thousand eyes may refer to indra 
also as he too is possessed of a thousand eyes and is 
known as @eala. But after mentioning the names 
of Siva and Brahma, the auther would inveritably 
think of Vishnu only as the other member of the 
|Trinity (fafa). According to the poet what the 


Acharya can confer on his disciple, even the 
) fala’s cannot confer, 


XXXIX 


Occasionally the author refers to the _ancient 
Puranas and justifies some of the acts of the 
characters which are the objects of adverse 
criticism. By doing so he impresses upon the 
readers that simply because the ill-informed and 
uninitiated people level criticism on some acts of 


great men, they should not be denigrated. Note 
the following Sloka: 


Para wa Raa 

THRRTGAT Saas aahak | 24 
Aidala Were WAATIAOT 

Te eer Ba Pyeaa |i [2-22] 


[Those people who are led by sword-like 
tongues engaged in accusing others, proclaim in 
the presence of good people that Rama the 
immaculate and repository of innumerable good 
qualities killed a woman (Thataka), did harm to 
Vali and retraced his steps once (while fighting 
khara). Will they keep quiet (on seeing) people 
with limited Virtues and apperent vices and waste 
the golden opportunity?] 


Some adverse critics delight in criticising 
others indiscriminately. Even Rama, a blemishless 
hero and the storehouse of all good qualities 
cannot escape the ouslaughts of their criticism. 
They accuse Rama of killing a woman Thataka 
which is prohibited by the sastras, of the Slaying of 
Vali by hiding himself and while the former was 
fighting with Sugriva, which is against the 
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principles of Dharma yuddha and of having retraced 
his steps while fighting khara, which does little 
credit to a warrior and even tells upon his valour. 
They do not realise that Thataka was a dreadful 
demon and turned out to be a menace to the 
sages of the forest and Viswamitra asked Rama 
more than once to kil] her straightaway when the 
later hesitated. The killing of Vali was accomplished 
by way of punishment for the very cruel treatment 
he meted out to Sugriva. Rama never intended to 
_ fight with Vali for there was no reason for that. 
| Vali himself was convinced that_Rama was right in 
killing him. The retracing of the footsteps by 
Rama during his fight with Khara was not out of 
Mear or want of valour, but because of Rama’s 
desire to avoid the blood splashes which were 
gushing forth from khara’s body as aresult of the 
injuries caused by Rama’s arrows. These three 
acts of Rama which are the objects of criticism and | 
condemnation very often, are justified by well 
informed and discerning critics. Will the adverse 
critics keep quiet if they have to judge people with 
\imited virtues and more vices? The author's idea 
is that all of us are having only a few good qualities, 
if any, and are possessed of may vices. Hence men 
cannot escape the destructive criticism of indiscri- 
minate critics who will be blind to our virtues. 


This sloka occurs also in the Sankalpa suryo- 
dayam and it exposes the jealousy of people who 
have no mind to speak well of others but who are 
bent upon finding fault with even those who are 
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faultless like Sri Rama. This serves even asa 
consolation to those who may be upset by the 
criticism of others. 


It is noteworthy that the poet who is capable of 
several feats in the artof literary production, is 
fully conscious that it is a gracious gift of God and 
he is not in any way responsible for the acquisition 
of this precious faculty. Says he in his own 
inimitable way as follows: 


TST AATTe] HSA 
TUR: TCAs TA | 
feg: & Pease aeeqacaet- 
qeatea TareNe ate TAT faTate  [ee-22] 


{Speech soaked in nectar and worthy of the 
galary of poets like Manu, Vyasa and Valmiki, 
itself (Sometimes) desires its inherence in ordinary 
people. Who can prevent the Ganga which is 
swirling on the hairlock of the divine evening 
dancer (Nataraja) which is so vast as the craggy 
Vindhya Mountain, if it chooses to fall on the head 
of acripple? ] 


Poetic faculty is a gift of God and even a very 
ordinary man acquires it all of asudden by the 
sheer grace of the Almighty. That is how mafy 
persons have become poets who can be proud of 
sweet and excellent speech comparable to that of 
Manu, Vyasa and Valmiki. According to tradition 
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Kalidasa was such anone. Our poet feels ina fit 
of great humility that he himself is the recipient of 
nectarine speech by the grace_of God and not by 
any extraordinary merit in him. This verse also 
occurs in the Sankalpa Suryodayam and Dramido- 
panishadsara by the author. This sentiment is 
indeed lofty and a proof of the poet’s greatness. It 
is heightened beyond measure by the introduction: 
of the Sloka in the end of the Sukavi Paddhati, 
whose opening Sloka describes an ideal poet thus: 


qSoraaEl: AAAI: | 
aqMiea Afasiara wafer TaTaTeTey (22-2) 


[With minds unsullied by bad ideas, pure, 
(endowed) with healthy mental attitudes, (poets) 
pour forth suggestive (Kavyas) rooted in the nine 
Rasas or sentiments and which enliven the Vedas. 
like (the swans) who turn away their minds from 
mud and dust, who are pure, who long for the 
lovely Maanasa lake and who produce an ever—new 
sound worthy of being heard.] 


This verse applies to _poets and swans. 


Curiously neither of the two words, which is the 
subject does appear in the Sloka. The name of the 
chapter is Sukavi Paddhati. Sukavi means good 
poets and from the title of the chapter we have to 
supply the word ourselves. Likewise § means good, 
* means water and ff means bird. Good water 
bird should be interprated as the swan, it being the 
best among aquatic birds. Great poets are compared 
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to swans and the adjectives used are to be applied 
for both as per the rules of Slesha. 


The swan, according to poetic convention, is 
the symbol of purity even as the crane is the symbol 
of hypocricy. The characteristics of an ideal poet 
are described inthis verse. The author himself 
Satisfies all the requirements of an ideal poet and 
this is suggested by the Sloka. A poet should have 
an ountarnished mind without prejudices and 
unhealthy emotious. He should be free, open and 
receptive of all good things. Besides, he must be 
good not only in precept but also in example. His 
mental attitudes should never be unhealthy and they 
must be noble and agreeable. In his literary 
compositions Dhvani or suggestiveness should be 
the leading trait and it should be rooted in the 
Navarasas with which the whole work should be 
interspersed. With these traits the poet must pour 
out beautiful slokas which will serve as elucidation 
of the eternal verities of life contained in the 
Vedas. In other words they should be a reflection 
of the Vedic truths. 


The Sloka is suggestive of another meaning. 
Sq means a Sanyasin. The plural may be taken to 
refer to prior Vaishnavite Acharyas like Yamuna 
and Ramanuja. They had minds which were 
spotless, they were pure in thought, word and deed, 
their mental attitudes and activities were godward 
and hence perfect and they produced works like the 
Stotrarathnam and Sri Bhashyam, which help us to 
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understand the Vedic truths and whose mere recital 
fills one with all the joy accruing out of all the 
Rasas. 


The poet himself gives an estimate of this 
kavya in the second sloka itself. 


oe gfatatiaa aecaecseratiat Batt: | 
‘ wala garitattat WA ETAT Ul (2-2) 


[The Subhashitaneevi, which is marked by its 
proper composition and literary flourishes and 
which is incapable of being stolen by plagiarists is 
being presented by a poet who is well disposed 
towards scholars]. 


The unique feature of this work is its sweet and 

| mellifluous style and its suggestiveness or dhvani 
which is peerless, which together cannot be easily 
imitated or adopted by other poets. The words, 
the context, the suggestive ideas all should go 
together to arrive at the correct meaning of the 
work and nobody can plagiarise from this work any 
one of these items. A plagiarist should rewrite the 
whole verse that even in the proper context and if 
he does it he will besimply copying Vedanta 
Desika’s work and not composing a new work 
himself. This is what the author means by 


aqeratay 


The Commentator gives more than a dozen 
interpretations to this Sloka. The numerological 
interpretation is very interesting. In Sanskrit, 
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numbers are reckoned in the manner stated 
hereunder in a way known as the #eqarie sankhya. 
It is this: | ign 


aH, G, 1, ¥, S$, A, S, A, A are respectively 1, 2, 
Peo 6) 7a ane 9. 


C, 


3, 3, ¢, OM, a, 4, &, F are respectively 1, 2, 3, 
le Sadia tM 


, 8 and 9. 
q, %, 4, 4, A are respectively 1, 2, 3, 4 and 5. 


q, % @, 4, U, 9, a, Z are respectively 1, 2, 3, 4 
5, 6, 7 and 8. 


3 and 4 represent 0 (zero). 


The above letters may be juxtaposed in any 
manner but the digits should be read from right to 
left. Thus wa is 18, ® is 21, 7a is 40, 
qaq is 701 and so onand so forth. It is not 
necessary that the consonants should be super 
imposed by the vowel ‘H as written above so as 
to represent the respective numbers. Whatever 
may be the superimposed vowel on a consonant, it 
is the Consonant that matters and the number is 
denoted by it accordingly. Thus the word uA: 
is used for 545 and fara for 156. The words 
may mean something else in the Sloka wherein it 
occurs but if interpreted numerologically they 
should represent the said figures. 
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In this Sloka the poet gives an account of the 
total number of verses in the Kavya, the number of 
chapters it is divided into and even the members of 
the two parts which form a dichotomy of this 
kavya. In this verse the poet desires us to read the 
digits not from right to left as per the mathe- 
matical rule but in the reverse order namely from 
left to right. And he indicates this with the word 
qeaa which means “‘has it occurs’”’ This serves as the 
key to find out the numbers herein. One may ask 
whether the poet has not committed a breach of the 
mathematical rule by asking us toread the digits 
from left to right. No, he has not; for, this 
sloka has nothing to do’ with mathematics. The 
poet has written it in a different content for a 
different purpose and with a different objective. The 
juxtaposition of the letters inthe words comprising 
the sloka makes a numerological interpretation 
possible and the poet himself gives the key 
‘geauexa:’? which he spots out by the word 
Wat. Putting all these words together, the numero- 
logical interpretation suggests itself to the reader. 


qfaid means limit or extent and here it should 
be taken as referring to calculation. The next two 
letters W&% means 12. The letters HAM: stand for 
144 which is the total number of the Slokas 
constituting the Kavya. The same total is reached 
in another way also from the word garisadial| gar. 


is 74; f¥a is 66; at stands for 0 and hence has to. 
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be left out; 4 is 4; adding 74, 66 and 4 we get 144, 
the actual number of the slokas in the kavya. There 
are other words in this verse which indicate that by 
multiplying 12 with 12, thereby suggesting that each 
of the 12 Paddhatis contains 12 Slokas, we get 144 
and no addition, subtraction or division is necessary 
q is12 and its guna meaning squared implies 
multiplication of 12 with 12. From the word 
anita, let us take @¥. @ is 7 and 4 is 5S. ‘a 
.when prefixed to words will mean good. From that 
indication we have to understand that 7 Paddhatis 
(6 to 12) deal with good menand things and the 
remaining 5 paddhatis (1 to 5) as represented by 
‘7 deal with bad menand things. It is to be 
noted that throughtout the digits are to be read 
from left to right as opposed to the primary rule 


mathematics. 


The poet has indicated in a veiled manner_the 
reason for his choosing 12 as the number of verses 
comprising a Paddhati and the number of Paddhatis 
constituting the Kavya. The expression TOTAL t: 
literally meaning the stealing of others’ merits 
suggest that TIT or RAY are six in number, 
namely, aa (Knowledge), 4 (Strength), vay 
(Prosperity), 44 (Valour), 2 (power) and at 
(effulgence or alluring trait) ax is a at 
in astrology and while looking into the almanac 
for an auspicious time for any function through 
qa if the remainder is 6 while calculating the 
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time is inauspicious as mat. Thus Ty's are 
completely auspicious and @X wholly inauspicious. 
The two 6’s put together become 12 which is the 
number of the Slokas in a Paddhati and the 
Paddhatis in the work. The combination of the 
auspicious and inauspicious suggests that the work 
deals with both good and_ bad, the former being 
extolled and the latter being condemned. The word 

eans a handful, a knot, a treasure-chest etc. 
etc. guia can be interpreted in any manner. 


according to the meaning we give to the word ata, 
considering the shortness of the work, quite 
probably the author’s interpretation is ‘A handful of 
wise words’, or a little of wise sayings. It is upto 


the readers to interpret it in any manner they 
like. 


Thus the Subhashitaneevi is one of the mature 
orks of Vedanta Desika, wherein the poet_has 
given full expression to hig versatile literary 
faculties. It touches mankind at all levels. it 
exposes human frailties threadbare, it serves as a 
corrective to mankind and provides the reader with 
a lot of information which in its turn confers 
sound wisdom. 


R. V. SESHADRI 
Advocate, Madras. 


| at: 
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ar Tsar: BAaraHAL | 
aera A afsra Aare | 


—— 
———SN—>S 


agnasta: || 


—>__ 


3 ag ana Agca: APalRafae: ataswaas: 
Tae aa Aaa RlSeaaasda Thera Breqo, Sfers- 
FamaMAae sere srw we 
fae ota Aaa otal ay wedeuaade ath a 
Fr — 


‘qaeniadd saa adi ald sae 
7 waemariaa aaltarar | 
ey avin iar aaae sta 
qa ay aR Fale see: |p 


2 
CHAPTER I 


Unskilled Path 


MAGNA TA ATA TATA AA: | 
aT Fai HA Fl AHSTAATATHN || 2 II 


1. A bow tothe Great Lord who is the first 
(best) good man and to me who is the first bad man; 
both of whom by doing good or evil once will wipe 
off all the evil or good done so far respectively. 


pe miataaieaaaa aeazest aatdat wlata: | 
Ke wate ganttartat ears | 2 


2. The original book of wise sayings is a 
proper presentation of literal and figurative meaning 
of words, is composed by poets whose hearts are 
fully charged with poetic fervour and its sense 
cannot be easily stolen by others. 


qa WY AMAT Ta: TASH AT TNT | 
fardahhe amare MesAaT 12 1 


3. It is natural for human beings to see the 
non-existent faults in others and not to see the exist- 
ing merits in them. With respect to themselves the 
reverse is the case i.e. they do not see the existing 
faults and see the non-existing merits. This is the 
effect of the collyrium of illusion to their vision, 
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at Taal gq waar: | 
TIT aA aA ANAT | 8 UI 


4. Can there be any glory, or mercy or conduct 
in a thief who is fit to be counted among those who, 
after having enjoyed milk and other wealth in ano- 
ther’s house, is prepared to speak untruth or pretends 
to speak the truth? 


SATA Aa Walaa Sea! | 
Rrra Testes ta Teatearsata ay | 


5. How can aman (doctor) who by himself is 
suffering from biliousness and therefore sees the 
white conch which is like a swan in the lotus-like 
hand of Lord Vishnu and is like the source (birth- 
place) of the gems in the necklace of Goddess 
Lakshmi yellow, cure the diseases of others? 


Note: The ideathat the poet wants to convey is that if a doctor 
wants to cure diseases of his patients, he must himself be free from 
them first. Compare the saying, ‘physician heal thyself before healing 


others.’ 
— 


thee: AMAAT: 4 TT Ay Aald ATA | 
wala a aaa ATTPAY AT ATATAAM U1 & I 


6. Quartz which is by nature pure and being 
that bears all allegations. Even then there is no 
indifference to it and there is no attachment (belief) 
in the allegators, 
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Notes - Even though several charges are made against a person 
who is spotless in his character, he will neither suffer any dishonour 
nor will the persons who level such charges be honoured. 


wears: aad aMderat Ae | 
qeaa Wea: DigeaaHaTATe: || 9 UI 


7. The rivers flowing in and around Pandya 
country laugh at the cloud which is making a lot of 
noise in the very presence of the great sage Agastya, 
who drank the ocean(s), through the mouth like 
shells which are full of pearls. 


Notes - The idea here is that when a man who knows very little 
boasts of his knowledge in the presence of a great scholar, ordinary 
people who are around make fun of him, 


<Aayi ue re 
; ON gtarerneit: wa ea aPargasapaa | 
aay wae Taal Aaa Il < Il 


8, Acertain person who, though at the height 
of his glory becomes the laughing stock of all, when 
he attains a fall at the proper time, like the breast 
of alady, after gaining a crooked view of things 
and becoming haughty of his attainments. 


ag ATTAIN TAT Thea THAT TT: | 
ats faftaftanfara sarees a a7 lS 


9. Because a person is not favourably inclined 
towards a friend who has helped him in many ways 
and who after having secretly disclosed his sin does 
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not publish it, therefore he does not return good for 
good. 


Notes - There are many people in this world who are so ungrate- 
ful as not evento acknowledge the many benefits received from their 
friends, who will be immensely pleased if their deeds are merely heeded 
leaving alone a substantial return for them. 


aeatea ga ated Ava: fagageiaarata: | 
anthafasma: feararaTasatae ti 8 


10. What is not destroyed in this world by 
those people who eat their own shelters, whose 
lustre is not fit for any consideration, who follow 
the black path or vicious road and who burn those 
very people who are responsible for their prosperity 
and success. 


Notes - Just as fire consumes anything and everything indiscrimina- 
tely including the very wood which enhanced its brilliance, has a smoky 
path and is nothing in lustre when compared to the sun and the nioon, 
so also the ungrateful wretches in this world destroy their own bene- 
factors. 


AazSYS FECA FE TANT JeTAI- 
Szaiaa walataresa Walaa | 

azfazfamalentladae ey 
eagzazaital fag: afaamatad 1 88 ti 


11. A beggar who is desirous of preparing a 
vessel for drinking, sees every second the tender 
sprouts of the great Banyan tree, in the centre of 
the fresh leaf of which, the thought of a bed for the 
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great Lord Vishnu occurs and at the bottom of 
which Lord Siva, the best of dancers desires to 
pacify his exhaustion. 

Notes - When the very sight of the Banyan tree, afresh simple 
leaf is fit for the Lord’s bed and shady bottom is fit to wipe out the 
exhaustion of Lord Siva due to dancing, it is indeed unfortunate that a 


wicked beggar should think of cutting off hundreds of its tender sprouts. 
The world is full of such wicked men full of selfishness, 


riaaganay uy faa aaa. 
Sa THN BA aaa azteak | 
ko aageta afeate sagas 
se afimanm taste gar faa 1) 82 1 


12. People whose power of vision has beeu 
stolen by the flashes of the sword like words speak 
ill of even Sri Rama who is an inexhaustible store- 
house of virtues, who is free from blemishes by 
saying that he killed a woman, killed Vali in an 
unbecoming manner and that he stepped back a 
little in his fight with Khara, Dushana and others. 
Such being the cause, will they be indifferent at all 
when they see with joy a person who has limited 
virtues and whose faults are clear? 

Notes-It is the nature of wicked men to find fault even in 


virtuous persons, They will be overjoyed when they see a person full 
of clear blemishes, 


ga staataanftees scram aaa 
Meso Hay quriasea 
CIC KULEAGE 


A4AT || 


~ 


ZqqTgita: |i 


gfe: Fad Weansaeu: RAIS agara- 
faaatea, Aaraat ‘ qaefraensit ar fH aesd?2? aia 
aq adiaiend: avala, asi a fas: daa zeta 
ZATEIRICAA || 


CHAPTER Il 


The Path of the Arrogant 


az Daai aay soe aTAH: 
fran aaa zea gatai fafmarnay 1 8 


13.(1) Even if sheep, frogs and asses take the 
names of the Divine Trinity namely Brahma 
(Creator) Vishnu (Preserver) and Siva (Destroyer) 
respectively, alas! it is of little consequence to them. 

Notes - Evenif the proud and arrogant people exploit the great 


by using their names and credentials for themselves, it makes very 
little for them. 


HSA: WSNKT FART AANA | 


Aaarara aay Bawa a aA ARS si 


Yee 
‘ Cad 
14. (2) Let the swans live in lotuses like the 
Creator Brahma who is seated on a lotus, let the 
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crocodiles live in oceans like Lord Vishnu who 
sleeps in the milky ocean and let the peacocks live 
in mountains like Lord Shiva who lives in Kailasa; 
But all these can never be as powerful as the Trinity. 


Notes - Arrogant persons can never become like good and noble 
men by merely bearing their names and trying to imitate some of their 
functions and even by their association. It is impossible for them to 
abandon their nature. 


ala (oad dala BlazG a aleqa: | 
afaraazaaaaaMnsé aieaceagq 1) 3 1) 


15. (3) Leta painter draw, in as best a manner 
as he can, the picture of the Sun, its shape and its 
colour, but how can he draw the benefit of lustre 
which does not require the wall for its presentation. 


Notes - An arrogant person maytryto put onthe airs of ® man 
shining with philosophical knowledge and wisdom, but he can never 
imbibe into himrelf the inherent lustre of true knowledge. 


afa acqgfagiararan: aaa | 
anaaraamal ga alsa RTA 1 8 1 


16. (4) Alas! the cause of pollution (the black 
colour) of the clouds which are moving in the skies 
(wedded to virtuous paths) and which are filling all 
the quarters (fulfil all the desires) is due to the 
drinking of the waters of the ocean like the great 
Sage Agasthya. 


Notes - Good and generous people become the objects of censure 
if they happen to be arrogant in their dealings, 
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ata aaa aavaeafaea: | vy 
Bl BI aa aaey aqascasgaar U4 | 


17. (5) If the glory of the Sage Jahnu (who 
drank the river Ganga) is coveted by that of Sage 
Agasthya (who drank the oceans in a single sip), 
how great should be the glory of the child (lying on 
the Banyan leaf) who devours the entire universe 
and is not satisfied. 

Notes - There will always be one greater than the other, the y¢. 
greatest being the Supreme Lord. While one should be humble anit 


surrender to Him there is no cause for pride or arrogance in the dis- 
charge of the duties enjoined on him. 


AEAVSTANS 2A | 
YaeTHaEANSHT anaal a fala | El 


18. (6) Even though a dog, bites herds of deer 
(elephants), has sharp teeth and nails to kill the wild 
animals and stays in the camps or beds of kings who 
go a hunting or lives in hill slopes, it cannot be 
real lion. 


Notes - There are certain people in this world who tryto put up 
a show that they are experts in philosophical learning but with all that 
they can never equal real scholars in their worth. 


aca BIZAAANT SAISEAATAT? | 
qalaqal aAmaazsa: AAT AAT |! 9 I 


19. (7) Rahu, in the form of a serpent and full 
of darkness, covering (eclipsing) even the Sun in 
S-2. 
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the sky, suddenly vanishes from the world after the 
crucial time is over. 


Or 


A wicked person full of jealousy and hatred 
blaming even his friend who is virtuous, trans- 
gressing all limits of etiquette and decency, will be 
unfit to be seen by the public. 


qatorats acare qaieaafsary | 
garnafaal gHarataraawng i < | 


20. (8) It is quite appropriate to prevent the 
unethical attitude of those who destory the good 
deeds of the virtuous and who are not aware of the 
religious rules and their implications even though 
they are placed at the helm of affairs. 


Notes - It is absolutely necessary to put an end to the atrocities 
of the proud and arrogant who abuse their position and power, 


TAT stort aaAAsarteat | 
Aus: aeaangad waliaad a ata i ¢ ti 


21.(9) A jackal desiring resemblance with a 
powerful lion which is capable of breaking the head 
and temples of an intoxicated elephant will not 
certainly obtain an excess of prowess. It is some- 
thing like Paundraka Vasudeva trying to resemble 
Sri Krishna, the slayer of the Elephant Kuvalayapida, 
the wrestlers and other demons or Ravana trying to 
resemble Sri Rama. 
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Notes - A proud man boasts of his strength which is non-existent 
in him, aa eee ee 
— 


aadayal Bearsealfaaeaz: | 
ASM AVIEN ABAcdfayag ti 2 I 


22. (10) An arrogant person who _ possesses 
ordinary intellectual attainments, without desiring 
to abandon his spite against reputed people, and 
trying to make fun of those people who are highly 
tranquil by virtue of their profound scholarship, 
will be brought to his senses by a person full of 
philosophical understanding. The illustration of 
how a crocodile which did not want to leave the 
lake full of clear water and which wanted to drag 
the foot of a great elephant was controlled by Lord 
carrying the Chakra or disc, is suggested in this 
verse. 


afaeatear fH azecatazsa ata 
faqeara: AT 7 AG AoeMTaAs7: | 

EBs HOS A BH Za HAR Pearle: 
gafacaraey facta a fe var ifaaa: i 82 1 


23. (11) How can the movement of a sparrow 
in the sky be equal to that of Garuda, the King of 
Birds? Let a man who is suffering from indigestion 
drink salt water, can he therefore be equal to the 
might of the great Sage Agasthya, can the sweet 
music of a mosquito at any time be equal to that of 
a Kinnara, a celestial musician? Therefore the 
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existence of a resemblance somehow between two 
things does not throw away the vast difference that 
exists between them in essential things. 

Notes - Merely because there is similarity in a single point bet- 


ween an ordinary person and a great man, the former sheuld not become 
arrogant, 


fadiaaa aaa a fe faresal ata: 


ae gar wmad fai waa fg eqleata | 
Ne —-gqd gag aifamt a ay aeatfa fala: 


ev 


aziad giefa: aaa fa am: grat 11 82 I 


24. (12) Leta person shut his two eyes, the 
Sun therefore does not disappear: let him shut his 
ears firmly, the cuckoo therefore does not sing like 
a crow; let a fool wander himself, the earth there- 
fore does not wand4r; let him torture the empty 
space with his fists, the sky is not in any way 
agitated. 

Notes - Thus an arrogant person, not being able to bear the fame of 


great men, tries to resemble them in name or dress but cannot at all reach 
that level. 


za atafanhses Are FaaaaATS 
Kregerse say gaya 
zAag IA: 
fediar || 


— > Slee 


e 
aaag ta: || 
——--—- 


qT GeIATGAE—- 


CHAPFTER Ill 
The Path of the wicked 


qifaastara: gaeaaatgt | ea! 
Amaaggatea Asgetas: aA i fake 


25. (1) The wicked persons like yogins, 
always indulge in the wealth or thoughts of others 
(Supreme Brahman), and are not inclined to associate 
themselves with sons, brothers and other relatives 
and their minds are always unrestrained. 

Notes - The main purpose of the wicked is to accuse the good 
under some pretext or the other. The comparison of the wicked to 


yogigsis sarcastic and pointed. 


gay gaia faaasa azar | 
gfaafeasiatat a ara: Ba PHT Wi 2 


26. (2) There is no system oT restraint or rela- 
tionship by anybody anywhere, in respect of the 
wicked, whose mind is always bent on selfish ends, 
who do not pay heed to the advice given by groups 
of friends and who disregard the suggestions of 
great men, 
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Ma Hea Tare Bae ATM | 
yy  mraaredters fafaaearfaarera: 11 2 1 


27. (3) Wicked men (with the main purpose of 
harming others who are nearby) whose hearts are 
oMunclean (block) like that of a sword, make friendship 
first, then speak soft words, behave in a smiling and 
gentle manner and even go, ultimately, to the extent 
of parting with some money (pretending to help - 

not really). 


afaersty azine faraat amalsar: | 
aqtea faaeatea aay AIIT FI ye I 


28. (4) Wicked men, even though born in a 
aristocratic family are crooked in their activities and 
behave inimically towards friends and good people 
and friendly towards enemies, like rivers which are 
born noble, on great mountains move in a curve and 
make even places uneven and vice versa. It is in 
their nature to act in this manner. 


TM Tan Heeger: 
azeqraly fafafea atat faaag: 4 UI 


29. (5) Some wicked people who have become 
very wealthy through evil means and who are agitat- 
ed due to mental disturbances as a result of insults 
from many sources criticise even those good people 
who donot’ interfere by crossing all limits of 
decency. 
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Notes - Fault-finding is the main job of the wicked. They are like » 
overflowing rivers With many Waves, Which destroy by their speed even 
those who stand on their banks. 


Rafaereageaa samalaafear | 
ata Teal faa aas eazy saat 1 & | 


30. (6) All people will consider him, who, by 
changing his dress into that of a saint, conceals his 
pedigree and birth and whois polluted in many 
ways by infatuation as an untouchable. 


AAFFANTUA STAAfAalaA! | 
SIGH: BABII aa: |) 9 || 


31. (7) A wicked person who commits sins in 
secret, is full of various kinds of sin, puts on the 
show of a celibate or a mendicant, hasa_ polluted 
nature and indulges in quarrels like monkeys. 


pious and detached, but spend their nights secretly in illegal conjugal 
associations. 


Notes - The whole world is deceived by people who call : aohaet 


Sad AMA AEA | 
a fava a: He AIST aeataTaT Il < I 


32. (8) He who does not prevent a man, who 
lives by cheating others, who is unfit to listen to 
the stories of good men or good anecdotes and who 
has cast off his caste by living a loose life, from 
entering a sacrificial or a sacred place will himself 
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be abandoned by the members who have assembled 
there: 


Notes - Wicked men lead a loose and immoral life and have no 
ethical standards. If they are not ashamed of their own acts and do not 
rectify how can they be rectified by others ? 


3: Arte iol cide eee R 
y Patreat serene watay | 
|e Recor fairer aaTT 118 II 


33. (9) The sight, touch and other such things 
of those persons who do evil (harm) to others, 
whose qualities and acts are publicly commented 
upon by pitiable persons and who have lost their 
vitality (spiritual and physical) will certainly be in 
for misery and sin. 


Notes - The idea in this verse is - people should always avoid any 
kind of contact with wicked men, as it is a sim even to see the wicked. 


afatrcntent ZAFIRA | 
a Tata TAAeTATeAT 11 2° AI 


34. (10) Tale bearers who are cowardly in 
their behaviour, who devour the lives and property 
of the people of the world and who vomit poison 
_yfrom their faces should be avoided even froma 
distance. 


Notes - Wicked men should always be kept at a distance. 
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aaradt aerenteaa- 
TH RATTMT TAS: | 
IRIE CRUE TCs | 
menTaHsats BW || 22 11 


35. (11) Those people to whom various kinds 
of wealth in the shape of grain have come by the 
Grace of God, should have nothing to do with 
wicked people even though they are educated and in 
high position, who are followed by cruel acts or 
persons, whose feet are touched by idiots who are 
always (more than once) wandering by their side for 
small favours, who are by nature hard-hearted and 
who are always fond of picking up quarrels. 


Notes - The faces of the wicked should not even be seen under any 
circumstances. It is always safe to be satisfied with what one gets by 
——_———_—_——_— 

God’s Grace. 


Peas ay a art Peaeciat 
Tey TEAAEAS A TEAST | 

soy taeda Rae a ATTN 
MARCA p aes: AST | 22 Il 


36. (12) wicked people who are as hard (cruel) 
as the bosoms af the servant-maids of the harem of 
God Cupid, do not give an opportunity to tind a 
living for those who serve them without food and 
drink at their doors, do not acquire the qualities of 


S-3. 
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the good men though they are imprisoned and 
severely sacked and become soft before a cruel 
person and hard-hearted before a saintly and soft 


person. 


Notes - There is a beautiful fun in the words which apply equally 
to the bosom and to the wicked persons. 


a Statcafsafaes Frases aaa 
MCFSATIA Fay PAlsyadeai 
Wears a: 
TART || 


— 2 Be ee 


ey 


qraTata: Y 


‘amRés a yaa Far aarti: ae yeh: 
said faeucne ae aera 2a sraga:,’ ‘ 4 fram 
aS AAI aly Waar) aa TAA Wa ahs WA waa I’. 


(aaa: FIR qaead, | FeAraRAOT* zeTle~ 
Feqarsrnaaaa are — 


CHAPTER IV 
The path of the Mean 


TOASTS TATASHT AHA | 
aaah Aaa TAA | 2 UI 
37. (1) The mean mentality of a person who is. 
full of the net-work of merits, who is by birth 
extremely intelligent and who has taken a bath in 


all sacred rivers or served under excellent masters. 
can never be praiseworthy, like the fisherman. 


Notes - Even here there is a pun on the words used. 


BAUIATSAeISH AANA | ein 
faterea: aaa AeareKAU | > I he 
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38. (2) Any person, though in close association 
with a Brahmin though full of good habits will not 
attain spotless fame if there is no purity of thought 
in him. 


Notes - All actions performed should be pure. 
See te 


~_— 
. 


FURAN: TTT: | 
mt fearataer tad aI i 3 il 


39. (3) Even thougha person is _ straight- 
torward in his dealings, is the foremost of those who 
help others in their troubles and is dear to all, 
himself being full in all respects, will be considered 
as having fallen if he does not follow the path of the 
ancients, like the full moon who _ transgresses the 
Eastern Quarter. 


qa sa WAAR AT afaAIrATH | 
Rages fawaaraaz iv | 


40. (4) The association of even pure and 
sinless people with those who are fallen and polluted 
will be the cause for more sins. 


Notes - Certain sinners, With punishment, will commit more sins, 


Taalarat HAAS: USA | 
far awd HaeTIMTG ae TT | | 


21 


41. (5) Even though a member of the first 
three classes is purified after a fall by the observance 
of certain religious observances and is famous, will 
be covered by a low-born person fond of committ- 
ing sin, like a fallen tooth which is covered by the 


red lower lip, even after it is replaced by a_ fresh 
one. 


Notes - Not to commit a sin is much better than committing « sin 
and being purified by observance of vow. 
4 


awaae fara aaeTeAIIsAS | 
afecfiratarsan Senate I = I 


42. (6) Standing on one foot, or in private 
silently in one place, a person putting on the show 
of a mendicant and external purity and eating ina 
second all food which is nearby in a manner that 
people will never say that a portion of it has been 
eaten deserves to be called a crane. 


Notes - The world is full of hypocrites. 


foaa faarae zat fated | 
a £4 zfa ara afaalecaghara: || 9 11 


43. (7) Even though a crane is an aquatic bird 
with white wings like a swan, yet its similarity 1s 
not recognised by movement, sound and character 
and it is not a swan. 
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Notes - Even though the crane has certain points in common with 
he swan, their identity cannot be established as there are differences 
in niovement, sound and capacity. 


qeaakqaraaafaaataagny | 
_—oaaalfsaatarnaraiecafeaaa 0 <u 
> 


44. (8) The benedictors of persons whose 

behaviour is wavering, who do not distinguish bet- 

~ ween what is palatable or acceptable to the ear and 

the eye and whose pleasures are earned through 

unrighteous means, will not be for the benefit of 
persons to whom it is given. 


qeuiaa: afacaateaaiieaa: | 
ARH Taya Wegrawaleta: i et 


45. (9) Accertain sinless person who has been 
accused of having committed sinful acts by wicked 
persons who know full well that he is not really the 
sinner, will not be properly treated and honoured. 


Notes - It is the nature of evil persons to unnecessarily throw the 
blame on the virtuous and put them to trouble. 


am: FT AAR JAM RSA | 
qoea faeam Ua A eealqeay (WG? 1 Lo 


46. (10) Wise men say, that a person who is 
polluted by his evil nature, who, always by profes- 
sion indulges in the performance of evil deeds, by 
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the support of powerful evil deeds, is punishable 
by his friends or will-wishers or by the king only 
after his son comes to light. S+* 


arfaniaaat afespan Bhazizasa-azag: ! 
Tao faataraar ggeraied Sagivaafea: 1 22 1 


47. (11) Certain evil persons who take refuge 
under their high birth or caste, who are ex-communi- 
cated as being unfit for association with good 
people, who indulge in doing evil things only, who 
are angry with those who say that what they are doing 
is not all right, who wander fruitlessly hither and 
thither and who have left off all sense of shame, 
make good people bend their heads in shame. 


qiasiaty agata gata feata yaaa 
ziecazaaa al add aa asaag | 

zay alfag Safalactaat efe fed AT- 
aaa faateanet: aifaeamensy: uke 


48. (12) That vision which helps all animate 
creatures to move properly so long as the sunlight 
shines, will create the illusion of a serpent ina 
bamboo when it is smeared with a special ointment. 
That very vision, existing in certain poisonous 
snakes is capable of destroying anything in a second. 
A certain flash of light ring will instantaneously 
destroy even that poisonous vision. 


bre 
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Notes - By a desire to torture others even the vision which helps 
people to attain salvation, will be completely lost. 


Thus in this section, the arrogance and atrocities committed by 
the evil doers are described in a nice way. 


sfa 5 c fe rN ~ Cc 5 
Seger say gals 
qa: 


aga |i 


HAPATZTA | 


—-_ sao 


CHAPTER V 


The Path of those who are not fit to be served | 


aiza: HIGSA FA shaMae | 
SPST AIMMAISH Aaa Iseag | 2 1 


49. (1) Acertain person who is hard-hearted, 
who hates without cause who is not easily accessible 
and who is discourteous, will not be approached by 
men for shelter even though he is born ina respec- 
table and noble family. 


Note: This verse has the reference to the Meru mountaica in 
which gods are supposed to live through pun on the words. 


zest sfaqe eizeqaa: festa: | 
Bla qaraaiayscaaear sfaafafa: 1 2 1 


50. (2) The state of a small pond which ts 
marshy at every step is not fit to be used by thirsty 
people even though it has contact with the waters 
of the cloud which prop from the sky during the 
rainy season. 
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Notes : Mean man though appear to be good occasionlly are not 
© be trusted since their true qualities may appear again. 


aa: aadlaral aaaarqega: | 
POCATM IPA CLE AIC LLC Ean] 


51. (3) How can there be any remedy even 
after hundreds of crores of millions of years pass 
by.for people who have no vitality in them (who do 
not associate of their own accord) and who do not 
tolerate the state of other people. 


ean ata darqagan age ataaitawr | 
ee BMT MIMI eATAT: || 8 


52. (4) Even sandal trees which are by nature 
capable of pacifying heat, pure and cool and fragrant 
are terrible to look at by their association with 
serpents. 


Notes - Even good people become source/of fright by evil associ- 
ations, 


Aargainiegey faritagar: | 
aia: afeaai arfa aRIegaaeds 1 4 1 


53. (5) The movement of two persons who by 
nature are pure and straight become crooked by 
following the mean path just as that of Ganga and 
Yamuna flowing on the low level. 


Notes - All good and evil are the result of good or bad associations, 
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fax vale agea WA Adan az! 
ata dagqaarat arnt warTarT | 1 


54. (6) People, though born out of sacred 
parents, who appear spotless but are revengeful in 
their attitude are averse to friends and friendly with 
the evil persons, like the blue lotuses which close 
before the Sun (Mitra) and open before the moon 
(Doshakara). 


Note : Notice pun on the word, Mitra and Doshakara. 


ata fagm@alita eica:eafavaaat | 
qagiqa aaa fata aerial 9 1 


55. (7) The association with a crooked person 
who outwardly appears to have renounced all 
worldly enjoyment but inwardly thinks of those will 
always lead to evil. 


Notes - Association with hypocrites results in wickedness. 


aang ay Nga a wnleaq | 
a Qavaa AeId ATAIed 4 ating i < II et 


56. (8) A serpent which cries like a frog, a 
tiger which has the face of a cow and an enemy who 
honours should be considered as unfriendly. 


Notes - False appearances deceive a serson. 
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TUT AMAE: ARITZIEA | 
aoearta a ysaeeqrageeieqozan |) @ | 


57. (9) Terrible sinners like snakes abandoning 
their mutual animosities torture people who can be 
easily victimised,‘are not thwarted even ‘if. punish- 
ment is meted to them. They continue to torture 
the good. 


garateanaca: aqrdeqaraar: | 
sfagea Gera Tatafaatyar 1 Le 4 


58. (10) Those people who do not consider 
human values, who are free from even the touch of 
forbearance and who are Rakshasa-like and inimical 
to good are not served by those who are well versed 
in all the Sastras and in whom there is awakening. 


ates fara: arqarh atfaaea: 

BUS Ama: Beas aaa | 
afiatnat sangrla = fang 

wafagi ate cata fasta @ Gata 1 2? 


59. (11) Belief in an enemy, the soma juice in 
the vessel of an untouchable, waters of Ganga in 
the hollow of a skull, goodness on the lap of an 
assembly of evil doers, vedic lore in a person who 
has no conduct and vedic studies in a person who 
has not been initiated into vedic studies loses its 
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material purity and results in just the opposite 
manner. 


ae fAfaasqatded asaZ 
amg 4 Taare Vagaq | 
afgznteaz aga aaqtala far 
qanaagiahwagnaswanT |. 22 | 


60. (12) If there is a desire to earn a lot of 
money on the part of a person, he may cross the 
ocean, he may climb a mountain, he may blow up 
the bellows to begin alchemical operations such as 
making gold etc. or he may practice archery or 
engage in military feats -all this is no doubt 
somehow tolerable but indeed the movement with 
fear in the presence of power-mad and wealthy 
kings can never be performed with impunity. 


A stata atasecse Ag eAe 
Frarae sfag gases 


TATA: 
TAHT || 


—S—O —>==—” 


HEITAMIZIA: | 


VaHAMASAIIEd: WA Haat aareyulasstEa: 
Ola: | aa = PRSIMASArAeeT «= FEryeTIEI: 


AAA hI— 


CHAPTER VI 
The path of the Great 


AUNT WIA Bi Aeaqaraa: | 
a Ma ae aaratata aa a aR i 2 4 


61. (1) He has a universal vision who mani- 
fests extraordinary knowledge even among those 
who profess to know much. For among the two 
things good and bad or existing and non-existing it 
is the usefulness of only those that are good or 
existing that prevails. 


afaaiia fasiai anldai eaara: | 
gafa 4 iaafa a a faeaieanqaseaq |) 2 1 


62. (2) A person who has understood the 
meaning of the word Sadhu, should not tear asunder, 
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the indulgence or the non-indulgence of people who 
are wedded to certain natural aphorisms of their 
own, by virtue or their belonging to a particular 
sect or caste. 


QaagIsaal Asal Waal afay | 
lara fags afatarant faacqarq | 2 1 


63. (3) People, who have renounced the world. 
who follow the holy path, who are noble and pure 
souls and who help their fellow-beings in crossing 
this ocean of worldly existence, always concentrate 
their attention on the lotus feet of Lord or on the 
utterance of his name. 


qradaaeaaaarai aTzay | 
afannaaaat zie: wafaafaat 1 2 1 


64. (4) The vision of those people, whose 
mind is always set on the performance of righteous 
acts, who are immovable or unwavering, who are 
always bent on removing ignorance on the part of 
men and whose profession it is to follow the rules 
prescribed in the sastras, is sinless. 


HAAHAR AMA AAA AST | 
gaaadatal yaen Rayong uv 4 I 


65. (5) The association with wealth of those 
people who do not desire material wealth and 
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happiness, who are worship or meditation incarnate 
and who have a clean and accurate knowledge of all 
the principal sastras, is an ornament to them. 


Notes - The wealth of the devotees of the Lord will be spent for 
His worship. 


AACA: AAA: TAA | 
Tt TEMS Mat aitefererras: 11 € 1 


66. (6) A great man who is full of endless 
fame, pure vitality, intellectual power and vedic 
vision and determination enjoys in a variety of ways 
(with a spirit of detachment). 


FT: FATA: FAAATATSEA | 
qoeamnaraagTait AelAa? || 9 || 


67. (7) A great and noble man, who cannot be 
carried away by the views of others, who is im- 
partial to all, who bears the lustre of gold (i.e. pure 
and substantial knowledge), will always be worthy 
of being worshipped by saints in the same manner 
as God is worshipped in temples. 


Tae: FAA: FIST: AAA | 
Rawat tReet at eat i 1 
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68. (8) Those great men who are fragrant by 
their meritorious deeds, who are pure at heart and 
who have acquired the knowledge of the vedas and 
the sastras will be prostrated even by gods at their 
feet like fragrant flowers. 


TTRAATS TAA TAM ATH | 


aaa Aaa Tat Haasafaaar 11 1 


69. (9) Friendship with a noble soul who ts: 
resplendent because of acquisition of spotless know- 
ledge is the only thing that is possible as it is impos- 
sible either to imitate, or obliterate, or eclipse or 
even to look at him, as in the case of the thousand. 
rayed Sun-God shining in the sky. 


aatereeraaan aif: Iq | 
4 Aaa MAA AHAAIRA | 2° I 


70. (10) All serpents will fall victims to the 
power of the snake-charmers (catchers) but not that 
serpent Sesha whose facial breath stands as an assis- 
tant to that powerful fire at the time of deluge. 


Notes - Ordinary people fall a prey to the charms of this material 
world but not noble persons, 


Teta aaa Preyers Aar- 
getty waRATATA at AAT | 


1h 
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Raata a deat freenezarata- 
zagmtatad rahi Rrerararaa 11 22 1 


71. (11) The creator, taking the following good 
qualities from those noted for them, namely good 
wingedness (partiality towards the good) from 
Garuda, stability from Himavan, the Lord of Moun- 
tains, depth from the ocean, tranquility from the 
Moon, lustre from the Sun, created the picture of a 
great and noble person, after giving a careful 
consideration for a long time. 


Notes - The author seems to be thinking of Sri Rama who is 
described as possessing all the noble qualities. The another indicates 
that normally the creator is prone to create entities of asymmetrical 
tendencies but once out of sheer curiority created a perfect being. Com- 
pare Kalidasa’s description of Parvati in Kumarasambhaya. 


afer faa varatatecarzaae- 
aa Tata Was a ATTA: 

aaa asa aI 
ZAIMGAMEASATAGIATIA: 1) 22 II 


72. (12) The rivers of wealth, which bear the 
speed of knees of the soldiers of the Dravida 
country, who are frightened by the severe rush of 
their own army running pell-mell in all directions 
the moment they hear the onslaught of the enemy, do 
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not get any praise or recognition in the assembly of 
persons whose desires have been pacified by the 
celestial nectar-river of tranquility. 


Note: If the good are penurious then it is not the mistake of 
theirs but it is the illuck of the Wealth that is dissociated with them. 


meses Fay gasadeat 


THT || 


mS 
AaraaISIa: || 


sy 
/ 
/ 


ay quad Hema wy za aaraeianesa — 
CHAPTER VII 


The Path of the (Impartial) equanimous 


ga: we Perera Baez: attaiad | 
Tas wey frgit AIT | 2 | 


73. (1) In the assembly of a king full of 
scholars a Brahmin stands as a mediator between 
persons who argue among themselves even when the 
party which is merited, is on the point of being 
defeated. 


TERING SAAHATHA WET | 
faery afreare aaaeraTass tl = | 


74. (2) The great Sun God, illuminating this 
entire universe shows neither cordiality to Chakra- 
vaka birds (which cohabit during day times) nor 
5 ear EF ee ‘ig 
indifference to the Chakora birds. 


Notes - The Sun shines impartia!ly. Even so great men, 
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TAMSAAM AIM AAA | 
Roasters as 4 HAT | 3 I 


75. (3) Depending on the time and place, the 
différences in the duration of night appear to be 
equal, but never so in the case of whole day which 
is of constant duration. 


Notes - Good people are like the day unchangeable and impartial. 


ghia aya Tea aT Aa | 
ATAU: TO A a SEAT Il Il 


76. (4) The non-filling and filling of the ocean 
is not seen either when the cloud is taking from or 
returning to the ocean. 


Notes - In the same manner great Men are unaffected by losses or 


gains 


fe serra Achar Pear | 
Sadia: FAA ATAATIAAT | Il 
77. (5) Good gems, by nature, shower benefit 


even upon those who create holes at the bottom or 
wear them without making such holes. 


. | Notes - Great men shower benefit upon (even at their own cost.) 
all.even if: afflicted. . ) 
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TSAR: BEAT TERT | 
aq rat MTS aa TATA Il = Il 


78. (6) A man, who has not abandoned his 
friendly relations with good and bad people alike, will 
be considered highly respectable even though he can 
be thought of as equal or impartial. 


Tet: Terrase aeratsts fearfray | 
farreecteal TAT: THAT | 9 | 


79. (7) The light of a gem shines day and night 
even though it is tormentet-by winds and is aban- 
doned and even though it has no vessel or oil which 
is essential for any ordinary lamp which is put out 
by winds. | 


WHAAAS TE ATA Aas | 
AA: MAT PATAMMINSTE: | < I 


80. (8) The sacred trees of the hermitage stand 
unaffected or unperturbed whether the wind gene- 
rates a wild fire or a cloud pacifies unlike the trees of 
the forest. 


TT FAIA HAT | 
faanaaaat AT Tala AIA: I 2 II 


81. (9) A person who is covered bythe coat of 
endurance which can never be taken away by others 
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and which cannot be. destroyed by -amybody, con- 
quers all (both internal and external enemies). 


TAC BAS UMA Et: BT | 
TEM FA AAeAed FT TAT II 2° II 


82. (10) Acertain bird (the Chataka) medita- 
ting upon the black cloud which pours nectar like 
water, does not even look at a pond (with mire) or a 
sea (with salt water) even though he is suffering from 
thirst, even as a devoted Brahmin meditating upon 
the cloud-like Sri Krishna, the giver of immortality 
does not care to look at an ordinary man who is 
after all the giver of material wealth. 


feta aa aa Saat fe 
afe at a ate a fafa TT 
THAT AA TARA: 
aRaRial Ata AA ATAAT Il 22 Il 


83. (11) May the Creator create luminous 
bodies like the Sun. What is the purpose of his 
creating the darkness? The Creator certainly knows 
it and we also are not unaware of it. Because the 
latter i.e. darkness is beneficial to the former, the 
usefulness of darkness, the counterpart of light is 
established. 


faraeaty ZiTere i: 
yaasty fafanaat Fata: | 
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| Rea aaa ) Hi 
ger: BiSty ele fara: AATATT | 22 Il 


84. (12) (The supreme Lord of all, who is free 
‘from even the smell of misery while incarnating in 
different forms, who is ina non-perishable state even 
at the time of Deluge, and who feels equality even 
in odds, is in the heart of all people). The one person 
who is free from any elation due to prosperity and 
not sunk in adversity and behaves evenly (balanced) 
an times of crisis is always adored by all. 


a saeaiansea aasaase aaseeTTS 
CAA HAY Gas 
aA ATI Ed: 
aa jl 


—oO——— 


aariaqarata: | 


~<— ssc 


CHAPTER Vill zs 


The Path of those who associate with the good: 
(the Shelter Giver) 


FIAMMA TAWA TAA | 
asATesta Medsat HMazAT | 2 Il 


85. (1) Evenan impure person becomes pure 
and good by the slightest and momentary contact 
with such person who has a spotless character, clean 
at heart, a scholar and first among the virtuous. ae 


Note: During the lunar eclipse, even ordinary waters become 
holy like Ganga. 


ater: AATATIET ACTA: | ¥ 
rat afeaat ATG ATTA Tad |i 2 Il eff 


Hitt) 
86. (2) A King or any other person. (who 13} 
arrogant, though in adversity) taking shelter under, 
good and pious people even before the acquisition; 
of real knowledge, will never be tormented, by: 
passions like anget and greeds. 2 7) of) low stitaian 
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Note: Eclipses do not torment the sun or the moon: before 
Prathama Tithi either after Full moon or New moon. 


rat Tae a AAT HATA | 
aay Wea BaeH: Aaa Il 3 Il 


87. (3) The arrogance or pride, which is uneven 
and opposed to his prosperity will gradually 
disappear in course of time at the proper moment 
though it generates all sorts of disturbances in him 
resulting in the performance of sin, by the associa- 
tion with the great. 


AESMAM AS AVS HAT TAA: | 
qT MAGA: ACA AlecaaT THA Il ¥ II 


. 88. (4) Ina great man who is free from _ sin, 

even an obstacle to his vision will be auspicious. 
His own self will quickly shine when it stands face 
to face. 


Brae earat Fat ateaafzs: | 
ATM ASIA AAG A BAH | 4 II 


89. (5) A green coloured bird like the parrot 
learns all the alphabets from A from the teacher 
(unprecedented colour is acquired); A black bird 
like the crow sitting on the peak of the gold 
mountain gets the golden tinge in an unprecedented 
manner; the Sage Viswamitra changed his caste in an 
unprecedented manner by his association with Sage 
Vasishta wedded to truth. 
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SSA AS BI AL Tansee: | 
MIME Aaa Tals a Vr tea tt & 


90. (6) The knowledge of a scholar . being 
reflected in a sinful person who is full of ignorance 
and whoever he may be, through instructions out of 
unconditional compassion, will cause not only 
destruction of his ignorance but also causes improve- 
ment in his knowledge, even as the pencils of rays 
of the Sun reflected on the spotful watery Moon 
remove darkness. 


AqAIAE A TASTE A: | 
FAA ATT: a: MIDLER BE Wo 


91. (7) The main aims in life of a person who 
is by nature or as a result of his past actions without 
knowledge and who is always indulging in sensual 
pleasures or caught in odd circumstances, have their 
roots in the precepts that they receive at the hands 
of the wise and the learned. 


HERA TET HTT | 
qRadl Hae WH ATAAT Il ¢ Il 


92. (8) Having reached that great Being who 
directs those who meditate upon Him towards the 
vital things a man wakes up i.e. realises and in 
course of time attains the highest equality with Him. 


44 


Aa TARA AIT | 
aaa Vad TIA AGAAMNA | 2 II 


93. (9) A thread by its contact with gems, the 
footwear by its contact with the feet of great and 
good men and a piece of straw which is charged 
with the incantation of sacred hymns will have to be 
taken as not being different from their respective 
associates. . 


maT TESA seat aly waa 7a | 
aq ahrahrerhr: aeants aehaq ii 2° 1 


94. (10) That which a person attains by one 
look or even two looks of the preceptor cannot be 
obtained by three or eight or even one thousand 
- looks ‘of any other person. 


; .» Note-The Second half of the verse refers to Siva Brahma and Indra 
also. 


ATA aeTata wstadtat: THe 
BNSUAMEIA HAMAS aT | 
sic Aaa ag 
wale: Weaker daa: UA 1 22 1) 


(¢ 95. (11) Street water by its association with 
the: celestial Ganga, political morality with fame, 
poetic composition with the'tale of the Lord, a human 
bemg with the knowledge of the self, conjugal. love 


« » 
he 
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with the thought of good progeny, cruelty to animals 
with sacrifice and an ignorant person with a learned 
preceptor become pure and stainless. 


faaset seg saaaa Rafe avai 
RIAISA Th FIAT Baa AAA | 
maa araisacaaeateetaaaat 
ASAMAA Pla AAA SaTAHA Ml 22 Ml 


96. (12) The Supreme Lord having been born 
as Sri Krishna (being imprisoned in this worldly 
existence) brought salvation to all those who were 
born in Gokula: though completely independent, 
still became an ambassador to the Pandavas and a 
charioteer to Arjuna; in the bpttle with Bhishma 
(son of the river-born from his foot) he abandoned 
his own vow that he will not touch any weapon. All 
this carries with it a lot of glory because of its 
association with the great. 


za araalanlaes Sra FAAS 
SageaTe BAZ garycase | 
ACPATIS IA 
AIA || 


—r Go Tv 


ariraerg ia: 


CHAPTER IX 


The path of the Morally Great 


Pear TA TeDIaase | 
watt fatal sett: BfAPGENTT II ¢ II 


97. (1) Glory (Goddess Lakshmi) resides 
permanently in the best of men (Lord Vishnu) who 
has conqured the world by his valour and in whom 
all the six qualities viz. peace, war chariots, throne, 
dualism and patronage exist and who is impartial. 


wR at fbr diaafsaar se | 
qq reat fateeat ye aa feat awa wa 


98. 1 (a) After having decided the exact nature 
of body and soul by that single wisdom full of the 
power of discrimination and worldly experience, have 
under your control the three vedas by four ways viz. 
study, precept, practice and propaganda; and after 
having conquered the five senses and having known 
the six items viz. that which has to be attained, the 
attainer, the means of attainment, the result, the five 
forms of obstacles and the relationship that exists 
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“between the Lord and the soul and the body and 
finally transcending the seven worlds you become 


happy. 


qfsarat wtatai zen aHafsary | 


AATAUSS HSN AFAaHAq? | 2 Il 


99. (2) The family (comity) of Emperors who 

_ are by their own wealth and power is great from the 

materialstic point of view, creates very soon mutual 

differences among its elements by an opportunity 
for inviting trouble. - 


aeaeal faPyeata: AAAAT TAG: | 
afy goes fea SHAS: AalAM | 3 Il 


100. (3) God of Death, being impartial and the 
giver of peace and the destroyer of sins, searching 
good and bad qualities among men is always the 
efficient protector of the world even though he holds 
the rod. 


aaa Aaa ATCA | 
aIaieg a aaa: a aH: Paleaeta Ul 2 Il 


101. (4) Who is it that does not deserve success 
in his endeavours whom people have known as Lord 
Vishnu himself in the form of a King who, at the 
time of removal-of sim has properly promulgated the 
_ gules laid down in the sastras and who has known 


Sl 
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the principles underlying the operation of the four 
methods of administration namely Sama (peaceful 
means) Dana (gifts) Bheda (difference) and Danda 
(punishment). 


ataraat aig firarat wets: | 
Bee ara ae AnaerA 4 


102. (5) A certain person who is a good 
director of people who move about in dark path, in 
the beginning, a perfectly soly restrained one, and 
beloved of gods (wind god), and in spite of actions 
of apparent wrongs shines in a lofty place. 


Note - The words in this verse cast a pun on Hanuman. 


IGIH: FUGA PIAA | 


fistatagareaearnisad ead | € Il 


103. (6) A king with all his limbs like master, 
minister, ally, treasury, nation, forts and army who 
is an expert in the use of weapons, who does things 
well for the benefit of his people after carefully 
considering all the pros and cons beforehand in 
consultation with his priests, and who knows what 
is achieved by the enemy's weapons. 


PAIR ALSTieqaaliaa: | 
welsh ata wna: Rigzat: 9 |) 
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104. (7) The threefold strength (commanding, 
consulting and enthusiasm) of a King who has 
armies desirous of participating in war to an extent 
in excess of their wish from time immemorial will be 
the cause of his succes even in an enemy who is full 
of strength and valour. 


TTA ASAT AAAI ATAAIAT: | 
qu: Halsdaia SAAS ANT il < Il 


105. (8) Avcertain valient soldier who is very 
wealthy, whose soul is not perturbed by external 
attacks, who by his name and fame are responsible 
for the mental prosperity of others, will make the 
entire world as on the same footing as a woman. 


Note: Pradyumna, son of Aniruddha makes the world go after 
woman. 


Tah Aaa: BS AHATITSTY | 
AY ASAI ATA HAT TH lS Il 


106. (9) Peaceful negotiations suggested for 
operation at the proper time by cabinet ministers 
prompted by their devotion and loyalty to their 
Kings will certainly be an excellent method of 
making them yield even if they are full of anger or 
making even powerful and large enemies yield. 


Note: Samaveda if chanted properly by proper persons makes 


even gods yield. 


S-.5 
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Rat serraten fraaacat fa: | 
Aarqata: MAT Tay FIT | 2? I 


107. (10) A person who has been gifted with 
the power of discrimination in the performance of 
prescribed deeds, who pleases persons who are fuil 
of humility and who has attained stability by follo- 
wing the right path, will be adorned even by such 
persons like the clown, chamberlain etc. who have 
been appointed by him in positions which they 
deserve by virtue of their merit and ability. 


o 


afta: act cata We ISAT: 
FEICRINEICICKEETEGICE @ 
aeHASH FRAT TT Te 
AUST AST AT WAAGARIT II 22 II 


108. (11) Oh! Cuckoo! The very fact that the 
creator has placed the ‘panchama swara’ (sweetest 
musical note) in your neck, is indeed praiseworthy, 
because even though you are treated as a son by 
group Act of crows, you are ex-communicated by 
them at the time of your singing. 


fTraea ArAaTIN: BWI Fe: 
ATA WE WES A AATHCAT | 
wad FT aeHet Nefrater TES 
a 4 ufeaat ana apn aoraid Twa ek 


oR 


109. (12) Let the great celestial Elephant 
Iravata rub its temples again and again in the Meru 
mountain which is worshipped by gods to remove 
its itching sensation and drops its mire of ichor and 
sport on its slopes in order to torture it; but the 
mountain is neither polluted nor agitated in any 
manner. 


iq aaaahases Aras aaa 


MeFeIS HAZ GalIweieai 


TATNATSTA: | 


———SSSyvo—E—— 


CHAPTER X 


The Path of the Generous 


APMATICAA ATTA FT AAA | 
ay THA AT Dalit AAMT |! 2 Il 


110. (1) A good and generous person gratifies. 
the desires of all people who have come to ask or 
not by their very presence in front, like a mirror 
which reflects all objects before it by its cleanliness. 


Notes: A liberal minded philanthropist gives freely and 
impartially without any distinction. 


qeqaaaal: AA HOTA AAA: | 
aaah Waled AVTAAMAATTA: |) 3 


111. (2) The gift trees in the form of good and 
generous people being bent with the weight of their 
own fruits can have access even to children even 
without bending them. 


Notes: The ignorant get the treasure of knowledge from 
saints. 
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RaMAIATAT: BI Teas: 
qq waaay Wha: As AA: I 3 | 


112. (3) Those people who have given away 
their houses and lands etc. for the enjoyment of 
others, who are always happy to see people coming 
to them for something or the other, are indeed the 
saints who have fulfilled their purpose in life when 
the fear of beggars has been set as naught (like 
snakes). | 


Notes : Wealth is a source of trouble. There is real pleasure and 
great relief only when it is given away. 


AAUTAUIATM TAC A AATAT | 
aa FATIH AT PAAAAT Il 8 Il 


113. (4) That giver of wealth who always 
expects people to approach him for the fulfilment 
of their hopes is indeed the person who ranks first 
among those who perform merit, just as Kubera, the 
Lord of Wealth and the Northern quarter. 


Tt OITRAGAASTAT: FA! | 
Ant ASUS FETA a eT IN 4 Il 


114. (5) The munificent nature of those whose 
hand gives away generously gold, food, land etc. 
cannot be diminished evenif it is in the contrary 


direction. 
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Notes: The true quality of a person does not desert him on any 
occasion. Purushottama (Vishnu) appeared Concealed as lion to kill 
Hiranyakasipu but his quality of Daya still revealed it self-The nigraha 


is anugraha only. 


YRMMIATH ATA: TATAAATTIA: | 
MANTA BATAAN: FAT | & Il 


115. (6) He whose hand is always wet with 
the water given at the time of giving away valuable 
gifts, whose tranquility and courage are famous, who 
is sought after by treasured people—how can be he 
be the destroyer of the hopes of people who 
approach him with a purpose. 


aifaal aa: BARAT: | 
wTRanaaeatea Rata Bez 9 UI 


116. (7) A generous person whose mind is 
deep and sweep, being praised by scholors will cer- 
tainly give away gifts to them and to others, like 
gold, gems, elephants, horses and others, like the 
fathomless churned milky ocean which gives wealthy 
objects like Goddess Laxmi, nectar, gems, horses. 
and elephants. 


aqae tracert hter | 
afta ged Beaqaahrasaay | < 
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117. (8) A really generous man, makes the 
person who approaches him for gifts so wealthy that 
he will never again approach him with a request 
and that he will never be capable of returning it in 
any manner whatsoever and also that he wili not be 
allowed to praise him for the favours bestowed. 


Notes : A truly generous man will be extremely munificent and 
humble. 


ASIAA FIA TETAS: | 
ICP alk Cie Gedo ie ee 


118. (9) A miser, out of permanent greed, 
hoards up his wealth without giving any fraction of 
it to those who approach him with a request, But a 
liberal donor collects his money only to freely give 
it away to others and lease them. 


a: afraaiaed azareatata Tite | 
Aaa AAR ASTHSTING 1 2? I 


119. (10) A beggar, out of bashfulness, does 
not approach a generous donor, to whom there is no 
end for giving and who always asks himto say any- 
thing he wants, like a shy newly married young lady. 


aay aid ofa sata eared ofa 
Sry tarde BeaaeATATAT | 
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qcaerk ffeaats as dota 
Tana Rararyencaihenrey ll 22 | 


120. (11) A generous man free from any kind 
of attachment will gladly part with their skin (as 
Karna to Indra), flesh (as King Sibi to the pigeon), 
life (as Jumutavahana to Garuda), bones (as 
Dadhichi to gods), Earth (as Parasurama to the 
Brahmins) or Goddess Lakshmi, King of gems, the 
gift tree and Iravata (as the milky ocean to Indra 
and Upendra). Either these individually or 
collectively will not equal evena fraction of the 
sweet firm state of mind in which the donor feels 
and expresses that what he has given is after all 
nothing. Or it is enough if he genuinely feels that 
he should give freely and lavishly; without even 
actually giving. 


atatd iret Rfsea- 
AASa PRaATAMTAIS TT TART | 

ara ETT a ata 
RAPAMAHA THTALATET 1 22 I 


121. (12) The Almighty God, verily created 
those great generous men whose sole purpose in life 
is todo good to others, after taking wholly the 
cloud without the thunder bolt, the unchurned 


a 


milky ocean, the Talisman free from the hardness, 
the gift tree without lethargy andthe milch cow 
without the bestial nature and combining them. 


fa Satafalaee aera qaaaARI 
Sees Hay qaisadea 


Saal || 


ACURA Ha 


— => BC eto 


CHAPTER Xl 
The Path of Good Poets 


MUSA: YSU AYAAATAT: | 
anid alata ata AATATIST {1 2 1 


122. (1) Those poets who are pure, whose 
intellects are free from the thought of sin, whose 
minds are directed towards good things, compose 
verses full of suggestion and all the nine sentiments 
which are like life-giving medicines as they are 
based on vedic concepts. 


HSFCA AMAA AAT: | 
GSqTaCIqa ATA Bead Adela tl 2 I 


123. (2) The poet who is considered on par 
with Brahma as he is gifted with the creative faculty, 
whose soul is always associated with noble chara- 
cters occurring in his compositions, whose poems or 
dramas are divided into cantos or acts 1s always 
setved by speech which is flawless and pure and 1s at 
his command. 


Notes: Gifted poets comipose with ease and spontaneity. 
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Ragatatea goat | 


qa wed za a aa FH: AaiBA: | 2 II 


124. (3) That poet whose compositions are 
flawless and full of elegant and graceful words, and 
are full of good qualities and appropriate figures of 
speech and sentiments is the only one who is esta- 
blished in an epoch or how can he establish himself 
in factual descriptions. 


otes: Poets are always given to fancy and imagination. 


PAATASATA SAA ATT TAH | 
STATA PAST AAMT || 2 Il 


125. (4) Poetry (speech) flowing from some 
firm place in a poet in all directions like a river 
taking its origin in a mountain and going towards an 
ocean shines sometimes clear and sometimes not. 


N otes: The exact import of the poet is sometimes hard to grasp. 


myaieaanrenyad areata: | 
Aral ANNA ASFA THA II % Il 


126. (5) The wise sayings pouring out from 
the hearts of poets like shells full of pearls will be 
pleasing to the ears of the learned resulting in the 
fulfilment of a variety of desires. 
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mdarsenty aatreat a gala | 
alent Bat AHMeaadaeeat | € 1 


127. (6) The wise saying of the good poets, 
will not abandon its inherent lustre even though 
tarnished by the touch of idiots, will on the other 
hand, please the very ears of those like a line of 
black clouds. 


ANF HA ATAASTEATISATy | 
ate Nesta Haat TAIT | 9 1 


128. (7) The poetic compositions of poets, 
which are full of words which are devoid of bad 
sense, which are both extensive and brief are fit to 
be placed in the assemblies reciting the vedas and 
the sastras even if sung by cowherds like the Bhaga- 
vadgita whichis collected by Sri Vedavyasa and 
placed in the Mahabharata. 


* 


ABA TIT AAGIeIA YAAT | 
page fetaa Bacal A ANAT II < II 


129. (8) By the great boasting of a person with 
a dull intellect who has commenced to proclaim 
that he isthe only poet and the others are not, 
nothing substantial can be established or no useful 
purpose would be served except to extinguish the 
word poet or to bring a blot on his fair name. 
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Al Alea: WaVAATTT | 
gira: BSAA Hac! THAT Ul & I 


130. (9) The poet only, who is always praised 
for his new sayings, who prevents people who think 
that they are pests and are going in the wrong 
direction and who is famous through the name of 
his work as Bhashya-kara, Krtikara shines in this 
world. 


TARTU TOM ATTAAT | 
fataaea Rea: FATA II 2° I 


131. (10) Any great poet, who follows in the 
path prepared by earlier poets and who sports in his 
wonderful creation which earns for him the four 
aims of life viz. Dharma, Artha,-kama and Moksha, 
will be celebrated. 


qiqaeqaaa weTaTT 

afarat ATT 
TRAN TTA Ah: 

ey PITA ta? TAA Il 2% Il 


132 (11) The wise statement of a good poet 
with a sinless purpose, which is created in letters by 
the speed of the churning of thought and which is 
unconditionally trailed by scholars and gods alike, 
tastes like the nectar coming out of the milky ocean 
after it was churned by gods and demons. 
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STAM ATT) Bees 

aaa ate: areata Fa | 
eg: & ecqreaRcaearaeset- 

qhtateat Tere aie Sr Pqata | 22 | 


133. (12) This wise saying drenched in nectar 
somewhere which is fit to be admired by an assembly 
of great men like Manu, Vyasa and Valmiki, desires 
to become prosperous and popular among people. 
Who will prevent from falling upon a lame man the 
Ganga which is as broad as the Vindhya mountain 
and which has accidentally fallen fromthe matted 
locks of dancing Nataraja. 


ga tara aes MASc 


Trae Hag arias 


mifaaraia: | 
——a—a—— 


CHAPTER XIil 


The path of the Examiners 


Bala RSA A ATA: A AAT | 
ate Aaa AA A HA BAHAI Ig Il 


134. (1) How can there be any line of demar- 
cation between the crows andthe cuckoos, if the 
ear (the sweet voice of the latter) had not been 
created by the creator along with the eye. 


PETSTASIM TIT: | 
quffzhad aa fae Tae ll = | 


135. (2) A person, whose soul is pure because 
of his belief in the vedas, who sees the various 
positions of groups of saints and who knows the 
gravity of the preceptors role, will remind people 
belonging to various castes of the duties that have 
been prescribed for performane. 


OT 
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A person who knows the various metres and 
sees the caesura and knows the soft and hard accents, 
instructs people in the construction of metres 
regulated by syllables. 


aan zat TFA TaAlad wid | 
sqate Ute Tal Baee: ATA | 2 Il 


136. (3) A pure man by the sharpness of his 
intellect, in a°case trying somewhere to show in a 
tricky manner that a goo caste is bad manifests at 
once the purity, even as fire shows the purity of gold 
and silver when melting. 


PGMA TAA BMT: | 
Ziq Hsit a wate Geisata BIT |v Il 


137. (4) None will tolerate the imposition of 
evil by a bad tongue on the flowing waters of rivers 
which are clear, sweet and pure by their contact with 
the milky ocean even as good people do not tolerate 
the censure of the character of children of noble 
persons. | 


27 Yaa Ald AAAI AAT | 
yaa feat aeivartenatt fae 14 I 


138. (5) In this world two things are born 
together simultaneously which are capable of esta- 
blishing their vital role i.e. something beneficial is 
accepted by the good and another thing fraught with 
disaster is accepted by the wicked. 
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FSMSUISIAA BAAS MASH | 
Arasraaea tt a Ta Tas I € I 


139. (6) A mango tree whose tender leaves 
are fit to be tasted by cuckoo and which is the 
weapon of God cupid, if it is thrown out by crows 
and ostriches fond of eating only the margosa 
leaves, is not bothered in the least. 


Notes : God does not bother, if people go astray and choose 
only the bad, even when plenty of good is available in the world. 


TALRUNTAAAaL Ua AAT | 
FISISSUAATHANSH Seaad ll 9 1 


140. (7) Even glass used in the manufacture 
of sportive bangles shines gracefully on the hands 
of the women of the harem of king who are fit to be 
adorned with gemset jewels. ie 


Note: Even men of ordinary nature because of association with 
great men attain status and regards. 


ay Prageral ala aft array | 
WH FA TMAH Il < Il 


141. (8) It is but just appropriate for the best 
Kinnaras (excellent musicians) to keep silent now 
in the world where the noise of mosquito is 
considered as the music of the taste. 


Note: Compare the adage ‘‘Angels fear to tread where devils 
ruam about’’. 


S-6. 
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agatha aaeaTealy Walt Ae! | 
TAT Baa TAT TATA | 2 II 


142. (9) The collection of compositions which 
are full of the manifestations of passions is made 
in plenty inthe world. Even then the subject 
matter of those compositions will not be approved 
and appreciated by men of taste or connoisseurs. 


aaa Besa | 
afaaagy may a qeata fara ll 2° ll 


143. (10) A musician will not be able to gain 
support for the beautiful sound of cymbals and the 
dance of the woman ofthe city in villages where 
people are mostly absorbed in their agricultural 
operations. 


Note: Sense of aesthetics will be absent in such persons who are 
content With matters of life alone. 


OR 
Men steeped in vedic studies are not disturbed by the sounds that 


emanate from the neighbouring Palm trees and coconuts just like the Tala 
is not useful in the expansive Sancara of a raga, but useful in a dance. 


fatyacaen fasta Far 

 aaenarera Pract: | 

aia at arf aq qarral- 
HOUTA FIST TST | 22 I 


67 


144. (11) Where was the power of separating 
water from milk taught (acquired by) to the Swan 
except through the will of fate. Please tell for how 
many days did the Sage Agasthya practise before he 
drank at one sip the mighty ocean. 


Notes: The special powers that are seen manifested in some 
people are the result of their good deeds in the past or through the will 
of destiny. i.e. Innate powers of a person are not acquired but god 
gifted. 


THAIS Fea ATA 

aS BSH ATA RTA | 
WAG Fat: FFA: 

WI HAS Wa? | 22 I 


145. (12) A certain person not having acquired 
proficiency in many branches of learning, slowly 
forgets them all in course of time. But a man who 
attains mastery even in a single pure branch of 
learning becomes famous, just as the moon with all 
spotted flashes wanes in the dark half and Lord 
Shiva with one pure flash becomes Girisa. 


Note : Compare the adage ‘‘A rolling stone gathers no mass’’. 


Sar qarftatat Al AeA aAMTATT | 
maeREMest Harsha aT ATA I 
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_ 146. Thus this garland of wise sayings (like 
flowers or gems) beautifully and elegantly composed 
shines with 144 verses and twelve path witha view 
to please the man of taste. 


ga fatale wae Mages 
qifaargia: 
aleatt || 


ooo 


de wep BG aah BEAM USES A RW Sew 
: Ae a . 
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